362

352 PLATO: COLLECTED DIALOGUES

not it can be taught, thus guarding against the possibility that your
Epimetheus might trip us up and cheat us in our inquiry, just as ac-
cording to the story he overlooked us in the distribution. I liked
Prometheus in the myth better than Epimetheus; so I follow his lead
and spend my time on all these matters as a means of taking fore-
thought for my whole life. If you should be willing, then as I said at
the beginning, you are the one with whom I would most gladly share
the inquiry.

I congratulate you on your keenness, Socrates, responded Protag-
oras, and your skill in exposition. I hope I am not too bad a charac-
ter, and I am the last man to be jealous. I have told a great many
people that I never met anyone I admire nearly as much as you, cer-
tainly not among your contemporaries, and I say now that I should not
be surprised if you became one of our leading philosophers. Well, we
will talk of these matters at some future meeting, whenever you like,
but now it is time to turn to other things.

So be it, said I, if that is your wish. Indeed I ought long ago to
have kept the appointment I mentioned. I only stayed as a concession
to the blandishments of Callias.

That was the end of the conversation, and we went away.

MENO

Can virtue be taught? asks Meno. Socrates replies that he certainly
cannot do it for he does not know what virtue is. Meno does and can
tell him and gives him forthwith a list of various virtuous qualities,
only to be caught up by Socrates, who points out that, as people say in
jest when a person breaks something, he has merely made a singular
into a plural. Can Meno state what virtue is while leaving it whole and
not broken into such pieces as justice, temperance, and so on? Meno
finally comes out with the statement that it is the desire of the good.
But, Socrates says, everyone desires the good, no one ever desires evil.
“For what else is unhappiness but desiring evil things and getting
them?”

The two agree to try seriously to find out what virtue is in its es-
sential nature. Socrates thinks this can be done because people who
are inspired like poets and priests believe that we are born not in en-
tire forgetfulness nor yet in utter nakedness, but that “the soul of man
is immortal. At one time it comes to an end and at another is born
again, but is never finally exterminated.” We can recollect if we try
hard enough what our souls knew in former lives. He gives a proof of
this by making one of Meno’s slaves, a completely uneducated lad,
reason out facts about squares and triangles all by himself without the
slightest help from anyone. He was able to do so, Socrates says, be-
cause truths his soul knew before birth still existed in it and could with
a great effort be recalled. Meno and he can try like the slave to recol-
lect the knowledge they once had in another existence. '

The last part of the dialogue is taken up with Socrates” demon-
stration and Meno’s reluctant agreement that virtue is not taught any-
where so that it is not knowledge which can be and is taught. No
further definition is attempted, but Socrates’ conclusion, characteris-
tically Greek, is that if ever there could be a man whoe in addition to
being virtuous knew what virtue was and could teach it, he would be
among other men like a reality among flitting shades.

The third speaker, Anytus, who comes in toward the end, is gen-
erally considered to be the Anytus who proposed at Socrates’ trial that
he should be put to death, and his contribution to the argument here is
at all points consistent with this view.
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MENO: Can you tell me, Socrates—is virtue mwgmﬁgbm avmﬁ can
be taught? Or does it come by practice? Or is it neither teaching sow
practice that gives it to a man but natural aptitude or mogmgsm else?

SOCRATES: Well, Meno, in the old days the memmmbma.um had a
great reputation among the Greeks for their wealth and their horse-
manship. Now it seems they are philosophers as imzudn%m.oumzu\ @m
men of Larissa, where your friend Aristippus comes from. It is Gorgias
who has done it. He went to that city and captured the hearts of the
foremost of the Aleuadae for his wisdom—among them your own ad-
mirer Aristippus—not to speak of other leading Hwommmrmsm. In par-
ticular he got you into the habit of answering any question you might
be asked, with the confidence and dignity appropriate to those s.%o
know the answers, just as he himself invites questions of every .wﬁ&
from anyone in the Greek world who wishes to wm.w,.me.a never fails to
answer them. But here at Athens, my dear Meno, it is just the reverse.
There is a dearth of wisdom, and it looks as if it had migrated mwm:b
our part of the country to yours. At any rate if you put your question
to any of our people, they will all alike laugh mwm say, You must think
I am singularly fortunate, to know whether virtue can be S.Emw; or
how it is acquired. The fact is that far from knowing whether it can be
taught, I have no idea what virtue itself is.

That is my own case. I share the poverty of my fellow country-
men in this respect, and confess to my shame that I have no wbo.i-
edge about virtue at all. And how can I know a property of something
when I don’t even know what it is? Do you suppose that somebody en-
tirely ignorant who Meno is could say whether he is wmmmmo:am and
rich and wellborn or the reverse? Is that possible, do you think?

MENO: No. But is this true about yourself, Socrates, that you
don’t even know what virtue is? Is this the report that we are to take

about you?
woBmmoowaMm : Not only that, you may say also that, to the best of
my belief, I have never yet met anyone who did know.

MENO : What! Didn’t you meet Gorgias when he was here?

SOCRATES: Yes.

MENO: And you still didn’t think he knew? v .

SOCRATES: I'm a forgetful sort of person, and I can’t say just
now what I thought at the time. Probably he did know, wdm. I expect
you know what he used to say about it. So ngw.& me what it was, or
tell me yourself if you will. No doubt you agree with him.

MENO: Yes, Ido. .

SOCRATES : Then let’s leave him out of it, since after all he isn’t
here. What do you yourself say virtue is? I do ask you in all earnest-
ness not to refuse me, but to speak out. I shall be only too happy to be

From Protagoras and Meno, translated with an introduction by W. K. C,
Guthrie (Penguin Classics, Harmondsworth, Middlesex, 1956).
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proved wrong if you and Gorgias turn out to know this, although I said
I had never met anyone who did.

MENO: But there is no difficulty about it. First of all, if it is e
manly virtue you are after, it is easy to see that the virtue of a man
consists in managing the city’s affairs capably, and so that he will help
his friends and injure his foes while taking care to come to no harm
himself. Or if you want a woman’s virtue, that is easily described. She
must be a good housewife, careful with her stores and obedient to her
husband. Then there is another virtue for a child, male or female,
and another for an old man, free or slave as you like, and a great many
more kinds of virtue, so that no one need be at a loss to say what it is. 72
For every act and every time of life, with reference to each separate
function, there is a virtue for each one of us, and similarly, I should
say, a vice.

SOCRATES: I seem to be in luck. I wanted one virtue and I find
that you have a whole swarm of virtues to offer. But seriously, to carry
on this metaphor of the swarm, suppose I asked you what a bee is, b
what is its essential nature, and you replied that bees were of many
different kinds. What would you say if I went on to ask, And is it in
being bees that they are many and various and different from one an-
other? Or would you agree that it is not in this respect that they
differ, but in something else, some other quality like size or beauty?

MENO: Ishould say that in so far as they are bees, they don’t dif-
fer from one another at all.

SOCRATES: Suppose I then continued, Well, this is just what I ¢
want you to tell me. What is that character in respect of which they
don’t differ at all, but are all the same? I presume you would have
something to say? S

MENO: Ishould.

socRATES: Then do the same with the virtues. Even if they are
many and various, yet at least they all have some common character
which makes them virtues. That is what ought to be kept in view by
anyone who answers the question, What is virtue? Do you follow me? d

MENO: Ithink I do, but I don't yet really grasp the question as T’
should wish.

soCRATES: Well, does this apply in your mind only to virtue,
that there is a different one for a man and a woman and the rest? Is it
the same with health and size and strength, or has health the same
character everywhere, if it is health, whether it be in a man or any
other creature? e

MENO: I agree that health is the same in a man or in a woman.

SOCRATES: And what about size and strength? If a woman is
strong, will it be the same thing, the same strength, that makes her
strong? My meaning is that in its character as strength, it is no dif-
ferent, whether it be in a man or in a woman. Or do you think it is?

MENO: No.



3

b

c

d

356 PLATO: COLLECTED DIALOGUES

sOCRATES: And will virtue differ, in its character as virtue,
whether it be in a child or an old man, a woman or a man?

MENO: I somehow feel that this is not on the same level as the
other cases.

sOoCRATES: Well then, didn’t you say that a man’s virtue lay in
directing the city well, and a woman’s in directing her household
well?

MENO: Yes.

SOCRATES: And is it possible to direct anything well—city or
household or anything else—if not temperately and justly?

MENO: Certainly not.

SOCRATES : And that means with temperance and justice?

MENO: Of course.

socrRAaTES: Then both man and woman need the same quali-
ties, justice and temperance, if they are going to be good.

MENO: It looks like it.

SOCRATES: And what about your child and old man? Could
they be good if they were incontinent and unjust?

MENO: Of course not.

SOCRATES : They must be temperate and just?

MENO: Yes.

SOCRATES: So everyone is good in the same way, since they
become good by pessessing the same qualities.

MENO: Soitseems.

SOCRATES: And if they did not share the same virtue, they
would not be good in the same way.

MENO: No.

SOCRATES : Seeing then that they all have the same virtue, try
to remember and tell me what Gorgias and you, who share his opinion,
say it is. )

MENO: It must be simply the capacity to govern men, if you are
looking for one quality to cover all the instances.

SOCRATES : Indeed I am. But does this virtue apply to a child or
a slave? Should a slave be capable of governing his master, and if he
does, is he still a slave?

MENO: Ihardly think so.

SOCRATES: It certainly doesnt sound likely. And here is an-
other point. You speak of ‘capacity to govern.” Shall we not add, ‘justly
but not otherwise’? .

MENO: Ithink we should, for justice is virtue.

SOCRATES : Virtue, do you say, or a virtue?

MENO: What doyou mean?

SOCRATES: Something quite general. Take roundness, for in-
stance. I should say that it is a shape, not simply that it is shape, my
reason being that there are other shapes as well.
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MENO: I see your point, and I agree that there are other virtues
besides justice.

soCcRATES: Tell me what they are. Just as I could name other
shapes if you told me to, in the same way mention some other virtues.

MENO: In my opinion then courage is a virtue and temperance
and wisdom and dignity and many other things.

soCcRATES : This puts us back where we were. In a different way
we have discovered a number of virtues when we were looking for
one only. This single virtue, which permeates each of them, we cannot
find.

MENO: No, I cannot yet grasp it as you want, a single virtue cov-
ering them all, as I do in other instances.

SOCRATES : I'm not surprised, but I shall do my best to get us a
bit further if I can. You understand, I expect, that the question applies
to everything. If someone took the example I mentioned just now,
and asked you, ‘What is shape?’ and you replied that roundness is
shape, and he then asked you as I did, ‘Do you mean it is shape or a
shape?’ you would reply of course that it is a shape.

MENO: Certainly.

SOCRATES: Your reason being that there are other shapes as
well.

MENO: Yes.

SOCRATES: And if he went on to ask you what they were, you
would tell him.,

MENO: Yes.
SOCRATES: And the same with color—if he asked you what it

is, and on your replying, ‘White,” took you up with, Is white color or a
color?” you would say that it is a color, because there are other colors
aswell. g

MENO: Ishould.

sOCRATES: And if he asked you to, you would mention other
colors which are just as much colors as white is.

MENO: Yes.
SOCRATES: Suppose then he pursued the question as I did, and

objected, ‘We always arrive at a plurality, but that is not the kind of
answer I want. Seeing that you call these many particulars by one and
the same name, and say that every one of them is a shape, even
though they are the contrary of each other, tell me what this is which
embraces round as well as straight, and what you mean by shape
when you say that straightness is a shape as much as roundness. You
do say that?’

MENO: Yes.

SOCRATES : ‘And in saying it, do you mean that roundness is no
more round than straight, and straightness no more straight than
round?’
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MENO: Of course not.

SOCRATES: ‘Yet you do say that roundness is no more a shape
than straightness, and the other way about.’

MENO: Quite true.

socraTES: ‘Then what is this thing which is called “shape”?
Try to tell me.” If when asked this question either about shape or color
you said, ‘But I don’t understand what you want, or what you mean,’
your questioner would perhaps be surprised and say, ‘Don’t you see
that I am looking for what is the same in all of them?” Would you
even so be unable to reply, if the question was, ‘What is it that is com-
mon to roundness and straightness and the other things which you
call shapes?’ Do your best to answer, as practice for the question about
virtue. :

MENO: No, you do it, Socrates.

SOCRATES : Do you want me to give in to you?

MENO: Yes.

socRATES: And will you in your turn give me an answer about
virtue?

MENO: I'will

SOCRATES : In that case I must do my best. It’s in a good cause.

MENO: Certainly.

SOCRATES: Well now, let’s try to tell you what shape is. See if
you accept this definition. Let us define it as the only thing which
always accompanies color. Does that satisfy you, or do you want it in
some other way? I should be content if your definition of virtue were
on similar lines.

MENO : But that’s a naive sort of definition, Socrates.

SOCRATES: How?

MENO: Shape, if I understand what you say, is what always ac-
companies color. Well and good—Dbut if somebody says that he doesn’t
know what color is, but is no better off with it than he is with shape,
what sort of answer have you given him, do you think?

SOCRATES: A true one, and if my questioner were one of the
clever, disputatious, and quarrelsome kind, I should say to him, ‘You
have heard my answer. If it is wrong, it is for you to take up the argu-
ment and refute it.” However, when friendly people, like you and me,
want to converse with each other, one’s reply must be milder and
more conducive to discussion. By that I mean that it must not only be
true, but must employ terms with which the questioner admits he is
familiar. So I will try to answer you like that. Tell me, therefore,
whether you recognize the term ‘end’; I mean limit or boundary—all
these words I use in the same sense. Prodicus might perhaps quarrel
with us, but I assume you speak of something being bounded or
coming to an end. That is all I mean, nothing subtle.

MENO: I admit the notion, and believe I understand your
meaning.
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socRATEs: And again, you recognize ‘surface’ and ‘solid,” as 76

they are used in geometry?

MENO: Yes: o
SOCRATES: Then with these you should by this time under-

stand my definition of shape. To cover all its instances, .H say ”%ﬁ
shape is that in which a solid terminates, or more briefly, it is the limit
of a solid.

MENO: And how do you define color?
SOCRATES : What a shameless fellow you are, Meno. You keep

bothering an old man to answer, but refuse to exercise your memory
and tell me what was Gorgias’ definition of virtue.

MENO: Iwill, Socrates, as soon as you tell me this.

SOCRATES: Anyone talking to you could tell blindfold that you
are a handsome man and still have your admirers.

MENO: Why so? .
SOCRATES: Because you are forever laying down the law as

spoiled boys do, who act the tyrant as long as their youth lasts. No
doubt you have discovered that I can never resist good looks. Well, 1
will give in and let you have your answer.

MENO : Do by all means.

SOCRATES : Would you like an answer 2 la Gorgias, such as you
would most readily follow?

MENoO : Of course I should.

SOCRATES: You and he believe in Empedocles’ theory of ef-
fluences, do you not?

MENO: Wholeheartedly.

sOCRATES: And passages to which and through which the
effluences make their way? R

MENO: Yes. ,

SOCRATES : Some of the effluences fit into some of the passages,
whereas others are too coarse or too fine.

mENO: Thatisright.

SOCRATES : Now you recognize the term ‘sight’?

MENO: Yes. .

SOCRATES : From these notions, then, ‘grasp what I would tell,” *
as Pindar says. Color is an effluence from shapes commensurate with
sight and perceptible by it.

MENO : That seems to me an excellent answer.

socrAaTES: No doubt it is the sort you are used to. And you
probably see that it provides a way to define sound and smell and
many similar things.

MENO: Soitdoes.

SOCRATES: Yes, it’s a high-sounding answer, so you like it bet-

ter than the one on shape.

1 Pindar, fr. 82.
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MENO: They must.

SOCRATES: And don't they believe that whoever is injured is, in
so far as he is injured, unhappy?

MENO: That too they must believe,

MENO: Ido. . .
socrATES: Nevertheless, son of Alexidemus, I am convinced

i i 1d agree with me if you
ther is better, and I believe you wou y
WWMM M%om%@oz told me yesterday, to leave before the Mysteries,

d be initiated SOCRATES : And unfortunate? 78
an . . .
but could mﬁw..%u would stay, Socrates, if you gave me more answers like MENO: Yes.
i MENO: ) SOCRATES: Well, does anybody want to be unhappy and un-
this. SOCRATES: You may be sure I shan’t be lacking in keenness to fortunate?

MENO : Isuppose not.

SOCRATES: Then if not, nobody desires what is evil, for what
else is unhappiness but desiring evil things and getting them?

MENO: It looks as if you are right, Socrates, and nobody desires b
what is evil,

SOCRATES: Now you have just said that virtue consists in a
wish for good things plus the power to acquire them. In this definition

the wish is common to everyone, and in that respect no one is better
than his neighbor.

MENO: So it appears.

SOCRATES: So if one man is better than another, it must evi-
dently be in respect of the power, and virtue, according to your ac-
count, is the power of acquiring good things.

MENO: Yes, my opinion is exactly as you now express it.

SOCRATES: Let us see whether you have hit the truth this

time. You may well be right. The power of acquiring good things, you
say, is virtue?

do so, both for your sake and mine, but H.Emmmumﬁ I may SMM wm M%wm%w
it ¢ it i turn to do as you prom ,
do it often. However, now it is your / ed, and tr
f virtue. Stop making many one,
to tell me the general nature o out of one,
i breaks a plate. Just leav
humorists say when mogmvom%. 3 :
MMH%M and sound mw& tell me what it is, as in the examples I have
i m?mbvw m_%o . It seems to me then, Socrates, that <¢,mzm is,in HWm émam
of the poet, ‘to rejoice in the fine and have mmému, and I define it a
’ 3 . . mg'
iring fine things and being able to acquire - .
mmm:wu% CRATES m When you speak of a man desiring fine things, do
you mean it is good things he desires?

o: Certainly. . . _
M\Homozwmrﬂmm : H&Wﬁ do you think some men desire evil and others

’ i ini ire good things?
¢ good? Doesn’t everyone, in your opinion, desire g g

o: No. .
M\_omozw>HMm . And would you say that the others suppose evils to

be good, or do they still desire them although they recognize them as

c

vi MENO: Yes.
el : And b d d ' stich thin health and
: Both, I should say. SOCRATES: ¥ good do you mean stich things as health an
waomoﬂnw.awm : éwng Do Wcz really think that anyone who recog- wealth? :

nizes evils for what they are, nevertheless desires them?
MENO: Yes.
SOCRATES : Desires in what way? To possess them?
ENO: Of course. \ o .
d M\Hcow&awm“ In the belief that evil things bring advantage to
ir possessor, or harm? .
ﬁwmﬁum ENO: Some in the first belief, but some also in the second. "
socrRATES: And do you believe that those who suppose evi
things bring advantage understand ﬁwwﬁ they are evil?
£No0: No, thatIcan’treally believe. ) u ]
waoowbw,mm . Isn't it clear then that this class, who don’t «mmﬁom
nize evils for what they are, don’t desire evil but A‘z&mn they ﬁwmbn HMM
) good, though in fact it is evil; those who through ignorance mista
bad H,Edmm for good obviously mmmmam .ﬂwm good?
MENO: For them I suppose that is true. .
socrRATES: Now as for those whom you speak of mmramm:ubmm.
evils in the belief that they do harm to %mww possessor, these pr
sumably know that they will be injured by them?

MENO: Iinclude the gaining both of gold and silver and of high
and honorable office in the state.

SOCRATES: Are these the only classes of goods that you recog-
nize?

MENoO: Yes, I mean everything of that sort. d

SOCRATES : Right. In the definition of Meno, hereditary guest-
friend of the Great King, the acquisition of gold and silver is
virtue. Do you add ‘just and righteous’ to the word ‘acquisition,” or
doesn’t it make any difference to you? Do you call it virtue all the same
even if they are unjustly acquired?

MENO: Certainly not.

SOCRATES: Vice then?

MENO: Most certainly.

SOCRATES: So it seems that justice or temperance or piety,
or some other part of virtue, must attach to the acquisition. Other- e
wise, although it is a means to good things, it will not be virtue.

MENO: No, how could you have virtue without these?

SOCRATES: In fact lack of gold and silver, if it results from
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failure to acquire it—either for oneself or another—in circumstances
which would have made its acquisition unjust, is itself virtue.

MENO: It would seem so.

sOCcRATES: Then to have such goods is no more virtue than to
lack them. Rather we may say that whatever is accompanied by jus-
tice is virtue, whatever is without qualities of that sort is vice.

MENO : I agree that your conclusion seems inescapable.

_ SOCRATES: But a few minutes ago we called each of these
—justice, temperance, and the rest—a part of virtue?

MENoO: Yes, wedid.

SOCRATES : So it seems you are making a fool of me.

MENO : How so, Socrates?

SocRATES: I have just asked you not to break virtue up into
fragments, and given you models of the type of answer I wanted, but
taking no notice of this you tell me that virtue consists in the acqui-
sition of good things with justice, and justice, you agree, is a part of
virtue.

MENO: True.

SOCRATES: So it follows from your own statements that to act
with a part of virtue is virtue, if you call justice and all the rest parts
of virtue, The point I want to make is that whereas I asked you to give
me an account of virtue as a whole, far from telling me what it is it-
self you say that every action is virtue which exhibits a part of virtue
as if you had already told me what the whole is, so that I should
recognize it even if you chop it up into bits. It seems to me that we
must put the same old question to you, my dear Meno—the question
What is virtue? —if every act becomes virtue when combined with a
part of virtue. That is, after all, what it means to say that every act
performed with justice is virtue. Don’t you agree that the same ques-
tion needs to be put? Does anyone know what a part of virtue is, with-
out knowing the whole? ,

MENO : Isuppose not. :

socrATES: No, and if you remember, when I replied to you
about shape just now, I believe we rejected the type of answer
that employs terms which are still in question and not yet agreed
upon.

MENO: Wedid, and rightly.

SOCRATES: Then please do the same. While the nature of virtue
as a whole is still under question, don’t suppose that you can mxwuﬁb it
to anyone in terms of its parts, or by any similar type of explanation.
Understand rather that the same question remains to be answered;
you say this and that about virtue, but what s it? Does this seem non-
sense to you?

MENO: No, to me it seems right enough.

. SocrATES: Then go back to the beginning and answer my ques-
tion. What do you and your friend say that virtue is?
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MENO: Socrates, even before I met you they told me that in
plain truth you are a perplexed man yourself and reduce others to 80
perplexity. At this moment I feel you are exercising magic and witch-
craft upon me and positively laying me under your spell until I am
just a mass of helplessness. If I may be flippant, I think that not only
in outward appearance but in other respects as well you are exactly
like the flat sting ray that one meets in the sea. Whenever anyone
comes into contact with it, it numbs him, and that is the sort of
thing that you seem to be doing to me now. My mind and my lips are
literally numb, and I have nothing to reply to you. Yet I have spoken b
about virtue hundreds of times, held forth often on the subject in
front of large audiences, and very well too, or so 1 thought. Now 1
can’t even say what it is. In my opinion you are well advised not to
leave Athens and live abroad. If you behaved like this as a foreigner in
another country, you would most likely be arrested as a wizard.

SOCRATES : Youre a real rascal, Meno. You nearly took me in.

MENO: Just what do you mean?

SOCRATES : Isee why you used a simile about me. c

MENO: Why do you think?

SOCRATES: To be compared to something in return. All good-
looking people, I know perfectly well, enjoy a game of comparisons.
They get the best of it, for naturally handsome folk provoke handsome
similes. But I'm not going to oblige you. As for myself, if the sting ray
paralyzes others only through being paralyzed itself, then the com-
parison is just, but not otherwise. It isn’t that, knowing the answers
myself, I perplex other people. The truth is rather that I infect them
also with the perplexity I feel myself. So with virtue now. I don’t know
what it is. You may have known before you came into contact with d
me, but now you look as if you don’t. Nevertheless I am ready to carry
out, together with you, a joint investigation and inquiry into what it is.

MENO: But how will you look for something when you don’t in
the least know what it is? How on earth are you going to set up some-
thing you don’t know as the object of your search? To put it another
way, even if you come right up against it, how will you know that
what you have found is the thing you didn’t know?

SOCRATES: I know what you mean. Do you realize that what e
you are bringing up is the trick argument that a man cannot try to
discover either what he knows or what he does not know? He would
not seek what he knows, for since he knows it there is no need of the
inquiry, nor what he does not know, for in that case he does not even
know what he is to look for.

MENO: Well, do you think it a good argument? 81

socRATES: No.

MENO: Can you explain how it fails?

socRATEs: I can. I have heard from men and women who
understand the truths of religion .
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MENO: What did they say?

SOCRATES : Something true, I thought, and fine.

MENO : What was it, and who were they?

SOCRATES: Those who tell it are priests and priestesses of the
sort who make it their business to be able to account for the functions
which they perform. Pindar speaks of it too, and many another of the
poets who are divinely inspired. What they say is this—see whether
you think they are speaking the truth. They say that the soul of man
is immortal. At one time it comes to an end-—that which is called
death—and at another is born again, but is never finally extermi-
nated. On these grounds a man must live all his days as righteously
as possible. For those from whom

Persephone receives requital for ancient doom,
In the ninth year she restores again

Their souls to the sun above.

From whom rise noble kings

And the swift in strength and greatest in wisdom,
And for the rest of time

They are called heroes and sanctified by men.2

Thus the soul, since it is immortal and has been born many
times, and has seen all things both here and in the other world, has
learned everything that is. So we need not be surprised if it can recall
the knowledge of virtue or anything else which, as we see, it once pos-
sessed. All nature is akin, and the soul has learned everything, so that

when a man has recalled a single piece of knowledge—Ilearned it, in

ordinary language—there is no reason why he should not find out all
the rest, if he keeps a stout heart and does not grow weary of the
search, for seeking and learning are in fact nothing but recollection.

We ought not then to be led astray by the contentious argu-
ment you quoted. It would make us lazy, and is music in the ears of
weaklings. The other doctrine produces energetic seekers after
knowledge, and being convinced of its truth, I am ready, with your
help, to inquire into the nature of virtue.

MENO: Isee, Socrates. But what do you mean when you say that
we don’t learn anything, but that what we call learning is recol-
lection? Can you teach me that it is so?

sOCRATES: I have just said that you're a rascal, and now you
ask me if I can teach you, when I say there is no such thing as teach-
ing, only recollection. Evidently you want to catch me contradicting
myself straightaway.

MENO: No, honestly, Socrates, I wasn’t thinking of that. It
was just habit. If you can in any way make clear to me that what you
say is true, please do.

SOCRATES: It isn’t an easy thing, but still I should like to do

2 Pindar, fr. 133.
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what I can since you ask me. I see you have a large number of retainers b
here. Call one of them, anyone you like, and I will use him to demon-
strate it to you.
MENO : Certainly. [To a slave boy.] Come here.
SOCRATES: Heis a Greek and speaks our language?
MENO: Indeed yes—born and bred in the house.
SOCRATES: Listen carefully then, and see whether it seems to
you that he is learning from me or simply being reminded.
MENO: Iwill
SOCRATES: Now boy, you know that a square is a figure like
this?
(Socrates begins to draw figures in the sand at his feet. He points
to the square ABCD.)
BOY: Yes.
SOCRATES : It has all these four sides equal?

D G C
E F

A H B

BOY: Yes. SR

SOCRATES: And these lines which go through the middle of it
are also equal? [EF, cH.]

BOY: Yes.

sOCRATES: Such a figure could be either larger or smaller,
could it not? ,

BOY: Yes.

socrRATEs: Now if this side is two feet long, and this side the
same, how many feet will the whole be? Put it this way. If it were
two feet in this direction and only one in that, must not the area be
two feet taken once?

BOY: Yes,

SOCRATES : But since it is two feet this way also, does it not be-
come twice two feet?

BOY: Yes.

SOCRATES: And how many feet is twice two? Work it out and
tell me,

BOoY: Four.
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socRATES: Now could one draw another figure double the size
of this, but similar, that is, with all its sides equal like this one?

BOY: Yes.

SOCRATES : How many feet will its area be?

BoY: Eight.

SOCRATES: Now then, try to tell me how long each of its sides
will be. The present figure has a side of two feet. What will be the side
of the double-sized one? , :

BovY : It will be double, Socrates, obviously.

SOCRATES: You see, Meno, that I am not teaching him any-
thing, only asking. Now he thinks he knows the length of the side of
the eight-foot square.

MENO: Yes.

SOCRATES : Butdoes he?

MENO: Certainly not.

SOCRATES : He thinks it is twice the length of the other.

MENO: Yes.

SOCRATES: Now watch how he recollects things in order-—the
proper way to recollect.

You say that the side of double length produces the double-sized
figure? Like this I mean, not long this way and short that. It must be
equal on all sides like the first figure, only twice its size, that is, eight
feet. Think a moment whether you still expect to get it from doubling
the side.

BOY: Yes, Ido.

sOoCRATES : Well now, shall we have a line double the length of
this [aB] if we add another the same length at this end [B 7]?

BOY: Yes.

SOCRATES: It is on this line then, according to you, that we
shall make the eight-foot square, by taking four of the same length?

BOY: Yes.

SOCRATES: Let us draw in four equal lines [i.e., counting A J
and adding Jx, XL, and 1A made complete by drawing in its second
kalf Lp], using the first as a base. Does this not give us what you call
the eight-foot figure?

L N K
Q P

G C
D M
E F
A H B O J
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BoY: Certainly.

SOCRATES: But does it contain these four squares, each equal
to the original four-foot one?

(Socrates has drawn in the lines cM, cN to complete the squares
that he wishes to point out.)

BOY: Yes.

SOCRATES: How big is it then? Won't it be four times as big?

B0Y: Of course.

SOCRATES : And is four times the same as twice?

BOY: Of course not, .

SOCRATES: So doubling the side has given us not a double but
a fourfold figure?

BOY: True.

SOCRATES: And four times four are sixteen, are they not?

BOY: Yes.

SOCRATES: Then how big is the side of the eight-foot figure?
This one has given us four times the original area, hasn’t it?

BOY: Yes.

SOCRATES: And a side half the length gave us a square of four
feet?

BOY: Yes.

SOCRATES: Good. And isn’t a square of eight feet double this
one and half that?

BOY: Yes.

SOCRATES: Will it not have a side greater than this one but
less than that?

BOY: Ithink it will.

SOCRATES: Right. Always answer what you think. Now tell
me. Was not this side two feet long, and this one four?

BOY: Yes.

SOCRATES: Then the side of the eight-foot figure must be longer
than two feet but shorter than four?

BOY: It must.

SOCRATES: Try to say how long you think it is.

BOY: Three feet.

SOCRATES: If so, shall we add half of this bit [Bo, half of BJ]
and make it three feet? Here are two, and this is one, and on this side
similarly we have two plus one, and here is the figure you want.

(Socrates completes the square A0PQ.)

BOY: Yes.

SOCRATES: If it is three feet this way and three that, will the
whole area be three times three feet?

BoY: Itlooks likeit.

SOCRATES: And that is how many?

BOY: Nine.

SOCRATES: Whereas the square double our first square had to
be how many?
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Bov: Eight.

SOCRATES: But we haven’t yet got the square of eight feet even
from a three-foot side? :

BoY: No.

sOCRATES: Then what length will give it? Try to tell us exactly.
If you don’t want to count it up, just show us on the diagram.

BOY: It'snouse, Socrates, I just don’t know.

SOCRATES: Observe, Meno, the stage he has reached on the
path of recollection. At the beginning he did not know the side of the
square of eight feet. Nor indeed does he know it now, but then he
thought he knew it and answered boldly, as was appropriate—he felt
no perplexity. Now however he does feel perplexed. Not only does he
not know the answer; he doesn’t even think he knows.

MENO : Quite true.

SOCRATES : Isn’t he in a better position now in relation to what
he didn’t know?

MENO: I admit that too.

SOCRATES: So in perplexing him and numbing him like the
sting ray, have we done him any harm?

MENO: Ithink not.

SOCRATES : In fact we have helped him to some extent toward
finding out the right answer, for now not only is he ignorant of it but
he will be quite glad to look for it. Up to now, he thought he could
speak well and fluently, on many occasions and before large audi-
ences, on the subject of a square double the size of a given square,
maintaining that it must have a side of double the length.

MENO: Nodoubt.

SOCRATES : Do you suppose then that he would have attempted
to look for, or learn, what he thought he knew, though he did not, be-
fore he was thrown into perplexity, became aware of his ignorance,
and felt a desire to know?

MENO: No.

SOCRATES : Then the numbing process was good for him?

MENO: lagree. )

SOCRATES: Now notice what, starting from this state of per-
plexity, he will discover by seeking the truth in company with me,
though I simply ask him questions without teaching him. Be ready
to catch me if I give him any instruction or explanation instead of
simply interrogating him on his own opinions.

(Socrates here rubs out the previous figures and starts again.)

Tell me, boy, is not this our square of four feet? [aBCD.] You

understand?
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J H G
C
D E
A B F
BOY: Yes.
SOCRATES: Now we can add another equal to it like this?
[BCEF.]
BOY: Yes.
SOCRATES: And a third here, equal to each of the others?
[cEGH.]
BOY: Yes.
SOCRATES: And then we can fill in this one in the corner?
[pcuyJ.]
BOY: Yes.
SOCRATES : Then here we have four equal squares?
BOY: Yes. e

SOCRATES : And how many times the size of the first square is
the whole?

B0Y: Four times.

SOCRATES: And we want one double the size. You remember?

BOY: Yes.

SOCRATES : Now does this line going from corner to corner cut
each of these squares in half?

BOY: Yes.

SOCRATES: And these are four equal lines enclosing this area?
[BEHD.]

BOY: They are.

SOCRATES: Now think. How big is this area?

BoY: Idon’t understand.

SOCRATES: Here are four squares. Has not each line cut off the
inner half of each of them?

BOY: Yes.

SOCRATES : And how many such halves are there in this figure?
[BEHD.]

BoY: Four.

SOCRATES : And how many in this one? [ABCD.]

BOY: Two.

e
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SOCRATES : And what is the relation of four to two?

BoY: Double.

SOCRATES : How big is this figure then?

BoY: Eight feet.

SOCRATES : On what base?

BOY: This one.

socrATES: The line which goes from corner to corner of the
square of four feet?

BOoY: Yes.

socrRATES: The technical name for it is ‘diagonal’; so if we use
that name, it is your personal opinion that the square on the diagonal
of the original square is double its area.

BOY: Thatis so, Socrates.

SOCRATES: What do you think, Meno? Has he answered with
any opinions that were not his own?

MENO: No, they were all his.

SOCRATES: Yet he did not know, as we agreed a few minutes
ago.

MENO: True.

SOCRATES: But these opinions were somewhere in him, were
they not?

MENO: Yes.

SOCRATES: So a man who does not know has in himself true
opinions on a subject without having knowledge.

MENO : It would appear so.

SOCRATES: At present these opinions, being newly aroused,
have a dreamlike quality. But if the same questions are put to him on
many occasions and in different ways, you can see that in the end he
will have a knowledge on the subject as accurate as anybody’s.

MENO: Probably.

sOCRATES: This knowledge will not come from teaching but
from questioning. He will recover it for himself.

MENO: Yes. ,

SOCRATES: And the spontaneous recovery of knowledge that is
in him is recollection, isn’t it?

MENO: Yes.

SOCRATES: Either then he has at some time acquired the
knowledge which he now has, or he has always possessed it. If he al-
ways possessed it, he must always have known; if on the other hand he
acquired it at some previous time, it cannot have been in this life, un-
less somebody has taught him geometry. He will behave in the same
way with all geometric knowledge, and every other subject. Has any-
one taught him all these? You ought to know, especially as he has
been brought up in your household.

MENO: Yes, [ know that no one ever taught him.

SOCRATES : And has he these opinions, or hasn’t he?
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MENO: It seems we can’t deny it.
SOCRATES : Then if he did not acquire them in this life, isn’t it

immediately clear that he possessed and had learned them during 86

some other period?

MENO : It seems so.

SOCRATES: When he was not in human shape?

MENO: Yes.

SOCRATES: If then there are going to exist in him, both while
he is and while he is not a man, true opinions which can be aroused by
questioning and turned into knowledge, may we say that his soul has
been forever in a state of knowledge? Clearly he always either is or is
not a man.

MENO: Clearly.

SOCRATES: And if the truth about reality is always in our soul,
the soul must be immortal, and one must take courage and try to dis-
cover—that is, to recollect—what one doesn’t happen to know, or,
more correctly, remember, at the moment.

MENO: Somehow or other I believe you are right.

SOCRATES : I'think I am. I shouldn’t like to take my oath on the
whole story, but one thing I am ready to fight for as long as I can, in
word and act—that is, that we shall be better, braver, and more active
men if we believe it right to look for what we don’t know than if we
believe there is no point in looking because what we don’t know we
can never discover.

MENO: There too I am sure you are right.

socRATES : Then since we are agreed that it is right to inquire
into something that one does not know, are you ready to face with me
the question, ‘What is virtue?’

MENO: Quite ready. All the same, I would rather consider the
question as I put it at the beginning, and hear your views on it—that
is, are we to pursue virtue as something that can be taught, or do men
have it as a gift of nature or how? -

SOCRATES: If I were your master as well as my own, Meno, we
should not have inquired whether or not virtue can be taught until
we had first asked the main question—what it is. But not only do you
make no attempt to govern your own actions—you prize your freedom,
I suppose—but you attempt to govern mine. And you succeed too, so I
shall let you have your way. There’s nothing else for it, and it seems
we must inquire into a single property of something about whose es-
sential nature we are still in the dark. Just grant me one small relax-
ation of your sway, and allow me, in considering whether or not it can
be taught, to make use of a hypothesis—the sort of thing, I mean, that
geometers often use in their inquiries. When they are asked, for ex-
ample, about a given area, whether it is possible for this area to be in-

scribed as a triangle in a given circle, they will probably reply, ‘I don’t 87

know yet whether it fulfills the conditions, but I think I have a
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hypothesis which will help us in the matter. It is this. If the area is
such that, when one has applied it [sc. as a rectangle] to the given
line [i.e., the diameter] of the circle, it is deficient by another rec-
tangle similar to the one which is applied, then, I should say, one
result follows; if not, the result is different. If you ask me, then, about
the inscription of the figure in the circle—whether it is possible or
not—I am ready to answer you in this hypothetical way.’

Let us do the same about virtue. Since we don’t know what it is or
what it resembles, let us use a hypothesis in investigating whether it is
teachable or not. We shall say, “‘What attribute of the soul must virtue
be, if it is to be teachable or otherwise?” Well, in the first place, if it is
anything else but knowledge, is there a possibility of anyone teaching
it—or, in the language we used just now, reminding someone of it?
We needn’t worry about which name we are to give to the process, but
simply ask, Will it be teachable? Isn’t it plain to everyone that a man
is not taught anything except knowledge?

MENO : That would be my view.

SOCRATES: If on the other hand virtue is some sort of knowl-
edge, clearly it could be taught.

MENO: Certainly.

SOCRATES: So that question is easily settled—I mean, on what
condition virtue would be teachable.

MENO: Yes.

sOoCRATES: The next point then, I suppose, is to find out
whether virtue is knowledge or something different.

MENO: Thatis the next question, I agree.

SOCRATES: Well then, do we assert that virtue is something
good? Is that assumption a firm one for us?

MENO: Undoubtedly. ,

socRATES: That being so, if there exists any good thing dif-
ferent from, and not associated with, knowledge, virtue will not neces-
sarily be any form of knowledge. If on the other hand knowledge
embraces everything that is good, we shall be right to suspect that
virtue is knowledge.

MENO: Agreed.

SOCRATES : First then, is it virtue which makes us good?

MENO: Yes. i

SOCRATES: And if good, then advantageous. All good things
are advantageous, are they not?

MENO: Yes.

SOCRATES: So virtue itself must be something advantageous?

MENO : That follows also.

SOCRATES: Now suppose we consider what are the sorts of
things that profit us. Take them in a list. Health, we may say, and
strength and good looks, and wealth—these and their like we call
advantageous, you agree?
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MENO: Yes.

SOCRATES: Yet we also speak of these things as sometimes do-
ing harm. Would you object to that statement?

MENO: No,itisso.

SOCRATES: Now look here. What is the controlling factor
which determines whether each of these is advantageous or harmful?
Isn’t it right use which makes them advantageous, and lack of it,
harmful?

MENO: Certainly.

SOCRATES: We must also take spiritual qualities into consider-
ation. You recognize such things as temperance, justice, courage,
quickness of mind, memory, nobility of character, and others?.

MENO: Yes, of course I do.

socRATES: Then take any such qualities which in your view
are not knowledge but something different. Don’t you think they may
be harmful as well as advantageous? Courage, for instance, if it is
something thoughtless, just a sort of confidence. Isn't it true that to be
confident without reason does a man harm, whereas a reasoned con-
fidence profits him?

MENO: Yes.

SOCRATES: Temperance and quickness of mind are no dif-
ferent. Learning and discipline are profitable in conjunction with wis-
dom, but without it harmful.

MENoO: That is emphatically true.

SOCRATES: In short, everything that the human spirit under-
takes or suffers will lead to happiness when it is guided by wisdom,
but to the opposite, when guided by folly. A

MENO: Areasonable conclusion.

SOCRATES: If then virtue is an attribute of the spirit, and one
which cannot fail to be beneficial, it must be wisdom, for all spiritual
qualities in and by themselves are neither advantageous nor harm-
ful, but become advantageous or harmful by the presence with them
of wisdom or folly. If we accept this argument, then virtue, to be some-
thing advantageous, must be a sort of wisdom.

MENO: [ agree.

SOCRATES : To go back to the other class of things, wealth and
the like, of which we said just now that they are sometimes good and
sometimes harmful, isn’t it the same with them? Just as wisdom
when it governs our other psychological impulses turns them to ad-
vantage, and folly turns them to harm, so the mind by its right use and
control of these material assets makes them profitable, and by wrong
use renders them harmful,

MENO: Certainly.

SOCRATES : And the right user is the mind of the wise man, the
wrong user the mind of the foolish.

MENO: Thatis so.
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SOCRATES: So we may say in general that the goodness of non-
spiritual assets depends on our spiritual character, and the goodness
of that on wisdom. This argument shows that the advantageous
element must be wisdom, and virtue, we agree, is advantageous; so
that amounts to saying that virtue, either in whole or in part, is
wisdom. .

MENO: The argument seems to me fair enough.

soCcrATES : If so, good men cannot be good by nature.

MENO: Isuppose not.

socrATES: There is another point. If they were, there would
probably be experts among us who could recognize the naturally good
at an early stage. They would point them out to us and we should
take them and shut them away safely in the Acropolis, sealing them
up more carefully than bullion to protect them from corruption and
ensure that when they came to maturity they would be of use to the
state.

MENO : It would be likely enough.

SOCRATES: Since then goodness does not come by nature, is
it got by learning?

MENO: I don’t see how we can escape the conclusion. Indeed it
is obvious on our assumption that, if virtue is knowledge, it is teach-
able.

SOCRATES: I suppose so. But I wonder if we were right to bind
ourselves to that.

MENO: Well, it seemed all right just now.

SOCRATES: Yes, but to be sound it has got to seem all right not
only “just now’ but at this moment and in the future.

MENO: Of course. But what has occurred to you to make you
turn against it and suspect that virtue may not be knowledge?

soCcRATES: I'll tell you. I don’t withdraw from the position that
if it is knowledge, it must be teachable, but as for its being knowledge,
see whether you think my doubts on this point are well founded. If
anything—not virtue only—is a possible subject of instruction, must
there not be teachers and students of it? -

MENO : Surely.

SOCRATES : And what of the converse, that if there are neither
teachers nor students of a subject, we may safely infer that it cannot
be taught? :

MENoO: That is true. But don’t you think there are teachers of
virtue?

socRATES: All I can say is that I have often looked to see if
there are any, and in spite of all my efforts I cannot find them, though
I have had plenty of fellow searchers, the kind of men especially whom
I believe to have most experience in such matters. But look, Meno,

90 here’s a piece of luck. Anytus has just sat down beside us. We couldn’t

do better than make him a partner in our inquiry. In the first place he
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is the son of Anthemion, a man of property and good sense, who
didn’t get his money out of the blue or as a gift—like Ismenias of
Thebes who has just come into the fortune of a Croesus—but earned it
by his own brains and hard work. Besides this he shows himself a
decent, modest citizen with no arrogance or bombast or offensiveness
about him. Also he brought up his son well and had him properly edu-
cated, as the Athenian people appreciate. Look how they elect him
into the highest offices in the state. This is certainly the right sort of
man with whom to inquire whether there are any teachers of vir-
tue, and if so who they are.

Please help us, Anytus—Meno, who is a friend of your family,
and myself—to find out who may be the teachers of this subject. Look
at it like this. If we wanted Meno to become a good doctor, shouldn't
we send him to the doctors to be taught?

ANYTUS: Of course.

SOCRATES: And if we wanted him to become a shoemaker. to
the shoemakers? '

ANYTUS: Yes. .

SOCRATES: And so on with other trades?

ANYTUS: Yes.

SOCRATES: Now another relevant question. When we say that
to make Meno a doctor we should be right in sending him to the doc-
tors, have we in mind that the sensible thing is to send him to those
who profess the subject rather than to those who don’t, men who
charge a fee as professionals, having announced that they are pre-
pared to teach whoever likes to come and learn?

ANYTUS: Yes. .

SOCRATEs: The same is surely trué of flute playing and
other accomplishments. If you want to make someone a performer
on the flute it would be very foolish to refuse to send him to those who
undertake to teach the art and are paid for it, but to go and bother
other people instead and have him try to learn from them—people
who dont set up to be teachers or take any pupils in the subject
which we want our young man to learn. Doesn’t that sound very un-
reasonable?

ANYTUS: Sheer stupidity, I should say.

SOCRATES: I agree. And now we can both consult together
about our visitor Meno. He has been telling me all this while that he
longs to acquire the kind of wisdom and virtue which fits men to man-
age an estate or govern a city, to look after their parents, and to enter-
tain and send off guests in proper style, both their own countrymen
and foreigners. With this in mind, to ' whom would it be right to send
him? What we have just said seems to show that the right people are
those who profess to be teachers of virtue and offer their services
freely to any Greek who wishes to learn, charging a fixed fee for
their instruction.

d
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ANYTUS: Whom do you mean by that, Socrates?
SOCRATES: Surely you know yourself that they are the men

alled Sophists.
ANYTUS: Good heavens, what a thing to say! I hope no relative

f mine or any of my friends, Athenian or foreign, would be so mad

o
as to go and let himself be ruined by those people. That’s what they
are, the manifest ruin and corruption of anyone who comes into con-

tact with them.

SOCRATES : What, Anytus? Can they be so different from other

claimants to useful knowledge that they not only don’t do good,
like the rest, to the material that one puts in their charge, but on the
contrary spoil it-—and have the effrontery to take money for doing
a so? I for one find it difficult to believe you. I know that one of them
alone, Protagoras, earned more money from being a Sophist than an
outstandingly fine craftsman like Phidias and ten other sculptors put
together. A man who mends old shoes or restores coats couldn’t get
e away with it for a month if he gave them back in worse condition
than he received them; he would soon find himself starving. Surely it
is incredible that Protagoras took in the whole of Greece, corrupting
his pupils and sending them away worse than when they came to him,
for more than forty years. I believe he was nearly seventy when he
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died, and had been practicing for forty years, and all that time—in-
deed to this very day—his reputation has been consistently high, and
there are plenty of others besides Protagoras, some before his time
and others still alive. Are we to suppose from your remark that they
consciously deceive and ruin young men, or are they unaware of it
themselves? Can these remarkably clever men—as some regard

them-—be mad enough for that?
ANYTUs: Far from it, Socrates. It isn’t they who are mad,

but rather the young men who hand over their money, and those re-
sponsible for them, who let them get into the Sophists’ hands, are even
worse. Worst of all are the cities who allow them in, or don’t expel
them, whether it be a foreigner or one of themselves who tries that

sort of game.
sOCRATES: Has one of the Sophists done you a personal injury,

or why are you so hard on them?
ANYTUS: Heavens, no! I've never in my life had anything to do

with a single one of them, nor would I hear of any of my family
doing so.
sOoCRATES : Soyou've had no experience of them at all?

ANYTUS: And don’t want any either.
SOCRATES: You surprise me. How can you know what is good

or bad in something when you have no experience of it?
ANYTUS: Quite easily. At any rate I know their kind, whether

I've had experience or not.
sOCRATES: It must be second sight, I suppose, for how else you

teach these things, but
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1 receive

ANYTUS: Yes, none better.

moow>ewm“>=m§ i
teacher of his own virtue? 2t he, if anyone, must have been a good
M %NM»CM m“mH mﬂmumowm 80, if he wanted to be
: But dont i .
to becom you think he must
pose he mmcwmwmvw.ggwnmwgm all, surely, his MSWmMMzWW:& oS
to him? You must MMM&M and purposely didn’t Pass on his %Swoz.mcw-
trained in hore. € heard that he had his son Cleopha o e
and throw a u.mqwﬂmyzw:% %m; he could stang cvmmrw osz.wuw movﬁmm e
) rom that iti rsebac
accompl Position, and m
plishments the young man had, for hig mmwmwu. ﬂMMHw%ﬂMm&M _
ught

gmgmammxvmwmwbgm i
skill ¢ i
You must have heard Smmwwﬁog oEMwﬂvMomwM% structor could mpart
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: Yes. / v .
MMMMMMHm. No one, then, could say that there was anything
wrong with the boy’s natural powers?
: Perhaps not. .
© >2N MMM ES: ws% have you ever heard anyone, %o:dmmowc MHMWM EM
that ;M%mowwmuﬁ:m the son of Themistocles, was a good an
in the way that his m»ﬂamﬂ. smmw
: Certainly not. . .
bww MM .nm ESs: Must Mﬁm conclude then that Hﬁmgymnomwmwd MWM MWM
mmwnmmm his son in other moooﬂ%‘:mwamnnmw vzm uﬁmmmgllnwmﬁ oy
MWH% better than his neighbors in his own type of wi
supposing that virtue could _um taught?
: rdly think we can. ) -
>MW MMM m mH.WMo chow then for Themistocles m_.h,m N nmwOvﬂmﬂMbﬁw.m
, : the bes
have been one o
m you yourself agree to en ¢ men of
94 MMMM:MMSMEMW. .H.W.Wm another example, Aristides, son of Lysim
You accept him as a good man?

: Surely. . .
>MM .MM Hm ES: mm%ﬁoo gave his son Lysimachus the best education
s :

id he
i i jects where a teacher could help, but di ]
o uwuwﬁwnmwwwwnnﬁrmd his neighbor? %oz.wuoé him, I ﬁwwﬂm
o sy hat he is like. Or again there is Pericles, Eme. grea a
i mwwmi brought up two sons, Paralus and Nmzaﬁuw:mw mea
" had them EM ht riding, music, athletics, and m.= the other m led
has m.umdm.z Sm were as good as any in Athens. Did he then Moﬂ WemB
wcumcmm MWmB u~00m men? Yes, he wanted that, no .rocr mc. B
a aid 1t | moBWﬁEsm that cannot be done by Hmmowsm..g H.Mnmbﬁ
A, HHM think that only very few, and those the most insigni mcbm,
Tach mwSﬂw.m ower, consider that Thucydides also had. H.Meo sons,
® Molosias 2 %mﬁm hanus, to whom he gave an mx.omzmsa e cnm .
ﬁmwum momwﬁwu Ewwmm Qmw were the best éamm%mm,q. Em ZMH%%McooMbo
i in and the other to Eudoxu —the \
amw”mmwmﬁwwwmﬂnmﬁwwhmmﬂw%%m& the finest wrestlers of their time. You
remember? .
>z<adamm mw.wmmwmwmmﬁw%mwm Mwméoci never have had his oﬁﬂ@uﬂﬂ
MOMHMMW ex .mdm?m pursuits and yet refused to ﬁmmow .muﬁma om&m
¢ ool 1 Sww& would have cost nothing at all—if Swwmcm ould
gooe meaﬁtc ht? You are not going to tell me Qwﬁ Thucydi mww MH s 2
e o momsw.n or that he had not plenty of m.ﬁmbmm @o? mm °ns
e wo&m mmwmm.w He came of an influential mm.Em% an Eﬁ% 2
e both here and in the rest of Greece. If .SHE.Q cou oﬂ ;
WMMMH WNMMM he would have found EM man no.uwwwmw W%H MMMWQW od,
" iti supposin tie
: mmwwmwmw% MMMH.”MA\MHM M”ﬁmwmmwm.mmwo,wsw m%mw. Anytus, it looks as if it

cannot be taught.
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to be too ready to run peo-

en to it, is to be careful. |
it is easier to do a man harm than good, and it

ANYTUs: You seem to me, Socrates,
ple down. My advice to you, if you will list
dare say that in all cities
is certainly so here, as I éxpect you know yourself,

SOCRATES: Anytus seems angry,
He thinks I am slanderin g our statesm
himself to be one of them. He doesn’t kn
ever finds out he will forgive me,

However, tell me
ters in your country?
MENO: Yes, certainly.

SOCRATES : Do they come forward of thei
the young? Do they agree that they are teache
be taught?

MENO: No indeed, they don’t a
will hear them say that it can be taught

SOCRATES: Ought we then to class as
are not even agreed that it can be taught?
MENO : mmw&%, Ithink.

SOCRATES: And what about the Sophists, the only people who
profess to teach it? Do you think they do?

MENO: The thing I particularly admire aboyt Gor
is that you will never hear him make this claim;
the others when he hears th
clever speakers,

SOCRATES: So you too don’t think the Sophists are teachers?

MENO: Ireally can’t say. Like most people I waver—sometimes
I'think they are and Sometimes I think they are not.

SOCRATES: Has it ever occurred to you that you and our states-
men are not alone in this? The poet Theognis likewise says in one
Place that virtue is teachable and in another that itis not,

MENO: Really? Where?

SOCRATES: In the elegiacs in which he writes :
Eat, drink, and sit with men of power and weight,
Nor scorn to gain the favor of the great.

For fine men’s teaching to fine ways will win thee;
Low company destroys what wit is in thee.?

indeed he laughs at
em do so. In his view hjg job is to make

Meno, and I am not surprised.
en, and moreover he believes
OW what slander really is; if he

this yourself. Are there not similar fine charac-

gias, Socrates, ¢

d

e
There he speaks ag if virtue

can be taught, doesn’t he?
MENO: Clearly,

SOCRATES : But elsewhere he changes his ground a little,

Were mind by art Created and instilled
Immense rewards had soon the pockets filled

of the people who could do this. Moreover,

# Theognis 33 sq.
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No good man’s son would ever worthless be,
Taught by wise counsel. But no teacher’s skill
Can turn to good what is created ill.¢

Do you see how he contradicts himself?

MENO : Plainly.

socraTES: Can you name any other subject, in which the pro-
fessed teachers are not only not recognized as teachers of others, but
are thought to have no understanding of it themselves, and to be no
good at the very subject they profess to teach, whereas those who are
acknowledged to be the best at it are in two minds whether it can be
taught or not? When people are so confused about a subject, can you
say that they are in a true sense teachers?

MENO: Certainly not.

SOCRATEsS: Well, if neither the Sophists nor those who &m@m%
fine qualities themselves are teachers of virtue, I am sure no one else
can be, and if there are no teachers, there can be no students either.

MENO: Iquite agree.

SOCRATES: And we have also agreed that a subject of which
there were neither teachers nor students was not one which could be
taught.

MENO: Thatis so.

SOCRATES: Now there turn out to be neither teachers nor stu-
dents of virtue, so it would appear that virtue cannot be taught.

MENO: So it seems, if we have made no mistake, and it makes
me wonder, Socrates, whether there are in fact no good men at all, or
how they are produced when they do appear.

SOCRATES: I have a suspicion, Meno, that you and I are not
much good. Our masters Gorgias and Prodicus have not trained us
properly. We must certainly take ourselves in hand, and try to find
someone who will improve us by hook or by crook. I say this with our
recent discussion in mind, for absurdly enough we failed to perceive
that it is not only under the guidance of knowledge that human ac-
tion is well and rightly conducted. I believe that may be what prevents
us from seeing how it is that men are made good.

MENO: What do you mean?

SOCRATES: This. We were correct, were we not, in agreeing
that good men must be profitable or useful? It cannot be otherwise,
canit?

MENO: No.

SOCRATES: And again that they will be of some use if they
conduct our affairs aright—that also was correct?

MENO: Yes.

SOCRATES: But in insisting that knowledge was a sine qua non
for right leadership, we look like being mistaken.

* Theognis 435 sq.
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MENO: How so?

SOCRATES: Let me explain. If someone knows the way to
Larissa, or anywhere else you like, then when he goes there and takes
others with him he will be a good and capable guide, you would agree?

MENO: Of course.

SOCRATES: But if a man judges correctly which is the road,
though he has never been there and doesn’t know it, will he not also
guide others aright?

MENO: Yes, he will.

SOCRATES: And as long as he has a correct opinion on the
points about which the other has knowledge, he will be just as good a
guide, believing the truth but not knowing it.

MENO: Just as good.

socrATES : Therefore true opinion is as good a guide as knowl-
edge for the purpose of acting rightly. That is what we left out just
now in our discussion of the nature of virtue, when we said that
knowledge is the only guide to right action. There was also, it seems,
true opinion. v

MENO: It seems so.

SOCRATES: So right opinion is something no less useful than
knowledge.

MENO: Except that the man with knowledge will always be
successful, and the man with right opinion only sometimes.

SOCRATES: What? Will he not always be successful so long as
he has the right opinion?

MENO: That must be so, I suppose. In that case, I wonder why
knowledge should be so much more prized than right opinion, and in-
deed how there is any difference between them. ..

SOCRATES: Shall I tell you the reason for your surprise, or do
you know it?

MENO: No, tell me.

SOCRATES : It is because you have not observed the statues of
Daedalus. Perhaps you don’t have them in your country.

MENO: What makes you say that?

socrATES: They too, if no one ties them down, run away and

escape. If tied, they stay where they are put.

MENO: What of it?

sOCRATES: If you have one of his works untethered, it is not
worth much; it gives you the slip like a runaway slave. But a tethered
specimen is very valuable, for they are magnificent creations. And
that, I may say, has a bearing on the matter of true opinions. True
opinions are a fine thing and do all sorts of good so long as they stay
in their place, but they will not stay long. They run away from a

~ man’s mind; so they are not worth much until you tether them by
- working out the reason. That process, my dear Meno, is recollection, as

we agreed earlier. Once they are tied down, they become knowledge,
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MENO: Yes, I agree.
SOCRATES: Now since virtue
. . cannot be taught, we
longer believe it to be wboimmmp so that one of our nsmo m“oom mmmmzmu% i

ful principles i i
> .Hu Cipies is excluded, and knowledge is not the guide in public

and are stable. That is why knowledge is something more valuable
than right opinion. What distinguishes one from the other is the
tether.
MENO: It does seem something like that, certainly.

socrATES: Well of course, I have only been using an analogy

b
myself, not knowledge. But it is not, I am sure, a mere guess to say that MENO: No.
right opinion and knowledge are different. There are few things  SOCRATES: It is not then by the ossessi .
that I should claim to know, but that at least is among them, what- that m:ow men as Themistocles, mzm the WEMMM m“wwohw .MMWn wisdom
ever else is. tioned just now, became leaders in their ) U men-
. : cities. T
MENO: You are quite right. ; not owe their eminence to knowledge, will mxﬁwmwm Mmuor %wm; they do
SOCRATES: And is this right too, that true opinion when it gov- able to make others like themselves. Yy they are un-
erns any course of action produces as good a result as knowledge? MENO: Nodoubtitis ag you say.
MENO: Yes, that too is right, I think. SOCRATES: That leaves us with the .
’ o . s ; X other al it i
c SOCRATES: So that for practical purposes right opinion is no émz-mH.Emm conjecture which statesmen mEEome.ﬂMwwwWA\mMmmﬁ e
less useful than knowledge, and the man who has it is no less useful countries” welfare. Their position in relation to wsOSHWmMm H.mb s QMW.H. ¢
no dif-

WMMMMMMMM% zﬂan of ﬁwomwﬁw and tellers of oracles, who under divine
€r many truths, b
e y ut have no knowledge of what they
MENO: It must be something like that. «
SOCRATES: And ought we not to reckon those men divine who

with no conscious thought g i
fulin what thas o mmw.w re repeatedly and outstandingly success-

MENO: Certainly.
SOCRATES: We are right therefor i i
. € to give this title ¢
oracular priests and the prophets that I mentioned, and to @oMnman. d

than the one who knows.
MENO: That is so.
sOCRATES: Now we have agreed that the good man is useful.
MENO: Yes.
- socrATEs: To recapitulate then, assuming that there are men
good and useful to the community, it is not only knowledge that makes
@ them so, but also right opinion, and neither of these comes by nature
but both are acquired-—or do you think either of them is natural?
MENO: No. ,
SOCRATES: So if both are acquired, good men themselves are
not good by nature.

MENO: No.
SOCRATES: That being so, the next thing we inquired was

whether their goodness was a matter of teaching, and we decided that
it would be, if virtue were knowledge, and conversely, that if it could
be taught, it would be knowledge.

MENO: Yes.
SOCRATES: Next, that if there were teachers of it, it could be

sessed by the divinity.
MENO: Certainly.
SOCRATES: Women, you know, Meno, do call good men ‘divine’
b

and the Spartans too, when ingi
3 ﬁ ¢ i
Hegos Spart hey are singing a good man’s praises, say,

e
taught, but not if there were none. MENO: And it looks as if the i '
a. wm——— .
MENO : That was so. . Anytus may be annoyed with you for mwﬁ Mmm mmwm?.. though our friend e
SOCRATES : But we have agreed that there are no teachers of it, ~_ SOCRATES: I can’t help that. We will .SF to hi
and so that it cannot be taught and is not knowledge. time. If all we have said in this discussion and the ocmwum e other
MENO: We did. . o . mmwmm. have been right, virtue will be acquired um:w@m, b swﬂm e
SOCRATES: At the same time we agreed that it is something teaching, Whoever has it gets it by divine dispensati e hor by
good, and that to be useful and good consists in giving right guidance. Ing nx.Emwr unless he be the kind of mﬂmﬂmmabwu smwcow piehout tak- 100
MENO: Yes. other EG himself. Should there be such a man, he SoMM Mamﬁm an-
99 SOCRATES: And that these two, true opinion and knowledge, the living practically what Homer said Tiresias was among %u mu%owwm
e dead,

when he described him as the onl i

henh Y one in the und i
“ﬁnﬂl the others are mere flitting shades.’ ¢ gmum&m.ﬁm Nﬂwwmwhbbw
UCh 2 man would be just like that, a solid reality among mrmmo%m

are the only things which direct us aright and the possession of which
makes a man a true guide. We may except chance, because what turns
out right by chance is not due to human direction, and say that where
human control leads to right ends, these two principles are direc-

tive, true opinion and knowledge. ® Odyssey 10.494.
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b MENO: Thatis finely put, Socrates.

SOCRATES: On our present reasoning then, whoever has virtue
gets it by divine dispensation. But we shall not understand the Qz.&
of the matter until, before asking how men get virtue, we try to dis-
cover what virtue is in and by itself. Now it is time for me to go, and
my request to you is that you will allay the anger of your friend Anytus

¢ by convincing him that what you now believe is true. If you succeed
the Athenians may have cause to thank you.

R4

EUTHYDEMUS

This is perhaps of all the dialogues the one that makes the Athens of
Socrates and Plato seem farthest removed from us, We are taken back
to a time when language had begun to be of great importance in it-
self and reasoning was largely verbal. A pun or a double meaning
might decide a serious discussion. Here Socrates confronts Euthy-
demus and his brother who are both so-called eristics, or fighters with
words, and in their fight with Socrates, who professes to be only their
pupil, this sort of wverbal trickery occurs constantly and becomes
extremely tiresome. For instance, when Socrates asks the sense of a
vhrase used by Dionysodorus, he is in turn asked, “Is there soul in
things which have sense, when they have sense? Or have also the soul-
less things sense?” Socrates answers, “Only the things with soul.” He
is then triumphantly refuted, “Then do you know any phrase which
has soul?” And to Socrates’ answer he replies, “Then why did you ask
me just now what sense my phrase had?” This is acknowledged by the
large audience gathered around them to be a knockout blow.

Plato, of course, is holding up to ridicule all that sort of talk, but
he is also concerned to point out how hard it-is to put an idea into
words. A Russian poet with all the resources of modern dictionaries
at his disposal has said, “A thought when spoken is a lie.” Something
like that must often have been in Plato’s mind as he sought not only
to know the truth, but to discover a way to express it. He had to devise
his own language, the language all philosophy would henceforth use,
at a time when it was becoming the fashion to use words without re-
gard to sense. The Euthydemus shows vividly what Plato had to con-
tend with.
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