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REMNANT OF A LOST NATION &
THEIR COGNATE WORDS TO OLD
MON EPIGRAPH

Surprisingly, a few extraordinary discoveries on anthropology, archaeology,
and linguistics have been brought to light by competent scholars of respective fields of
research in recent years both in Burma and Thailand.

In 1979, U Thaw Tint and U Ba Maw of Geology Department of Mandalay
University reported the new finds of fossilised primate jaws at Pondaung Hills, near
Mogaung village, Pale township, North-West Burma which date back to 40 million years
according to Radiocarbon test. Thusclaiming to be the oldest specimen fossils of anthro-
poid so far found in the world. (See Nature Vol. 282, No. 5734, pp. 65-67, 1979 Macmil-
lan Journals Ltd.)

Pisit Charoenwongsa and Chester German had jointly conducted the systema-
tic excavations at Ban Chiang, a small village in North-East Thailand in the field seasons
of 1974-75. Reportssay that the findsfrom Ban Chiang Provide the earliest bronze casting
technology yet discovered which Radiocarbon (C14) analysis places them 3600-2900
B.C. antedating both the bronze metallurgy of China and the Middle East. (See Tenta-
tive Stratigraphic Sequence through the Ban Chiang Mound, Expedition Vol. 18 No.4,
p-26, 1976, University of Pennsylvania, Philadelphia)

In the same issue of Expedition on page 12, the learned editor James D. Muhly
wrote: “ The first radiocarbon dates from Mainland China suggest that copper metallur-
gy in China could as old as ¢.2000 BC. But no earlier, at least on the evidence now
available. Yet the radiocarbon dates indicate the presence of bronze in Northern Thai-
land some 1500 years earlier. Perhaps bronze metallurgy actually came from Thailand to
China. That is exactly what has now been claimed, but on philological rather than
archaeological grounds ”

Paul Benedict, the author of what is known as the ‘Benedict Hypothesis’ has
proposed that the basic agricultural and metallurgical terminology in Chinese actually
comes from what he calls the Austro-Thai language family. According to Benedict, the

* Formerly Honorary Editor of the Journal of Burma Research Society and Head of Epigraphy Division,
Archacology Department, Rangoon.
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word for copper, Chinese t’ ung, was borrowed by Chinese from Austro-Thai. For
Benedict the graves at Ban Chiang and Non Nok Tha represent the very graves of these
ancestral Austro-Thai people or peoples, with evidence of sophisticated bronze casting
in the middle of the third millenium B.C. about a thousand years before the appearance of
the celebrated bronze of ancient China.

Professor Paul K. Benedict writes: “We come now finally to the one cultural
item which is represented, albeit with semantic shift, in Munda, viz. lu (y) an ‘copper/
brass’, yielding Proto-Munda luan ‘iron’, the fina! piece in the puzzle (the missing” y)
being supplied by Mon sluy ‘copper’ (cf. Slak ‘brass’) from s/luy (am).......... Thus it
appears that the “culture word” of greatest antiquity in all Sgqtheast Asia should desig-
nate the metal (copper/bronze) that was probably first produced in history by the people
(Austro-Thai speaking) of this region” (See Austroasiatic Studies, Part I, p.27, 1976,
Hawaii University, Honolulu).

Austro-Thai is a new term given by Benedict in a paper presented at the First
International Conference on Austroasiatic Linguistics at the University of Hawaii in
1973. Old linguist W.Schmidt (1906) of Viennastarted calling alanguage super family as
“Austric” which has two sub-divisions known as Austronesian (languages spoken on the
southern islands) and Austroasiatic (languages spoken on the mainland of South Asia
including Mon-Khmer but excluding Thai-Chinese and Tibeto-Burman, both belong to
Sino-Tibetan, a different main family).

Among members of the Austroasiatic stock, Mon was one of the major lan-
guages which had played a considerable role in bygone days in the soil now known as
Thailand.

Regarding the remnant of ancient Mon in Thailand which I prefer to call them a
lost Nation, Gerard Diffloth of Chicago University brought me in 1980, a copy of his
work entitled “Reconstructing Dvaravati-Old-Mon” revealing the fact that the Nyah-
kur language was a sister-language to Modern Mon, which separated itself during the
Old Mon period and has had an independent life since then. Strangely enough they do
not consider themselves to be Mon and in fact have no knowledge of the name Mon or
any older form of it such as Raman; Rmefi; Rman and Man, pronounced ‘Mon’.
Obviously their spoken words are more closer to written Old Mon than to Modern
Spoken Mon.

Despite the fact that they are illiterate they still maintain the sound of final
consonants in their speech as we find in Old Mon inscriptions of both Burma and
Thailand that had flourished from 6th centuries A.D.

Dr. diftloth writes in his Introdution; “The comparison of Mon and Nyah Kur
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gives us not only more information (two Monic languages instead of one), but also
information of a totally different kind; it allows us to construct, in part, a third language
which has disappeared for ever, and to suggest the course of events which led from this
reconstructed language to the ones which are still spoken today: Mon and Nyah Kur.
This third language will be called Proto-Monic, following normal linguistic practice; but -
we will try to show in the conclusion to the present work that this language was actually
the one spoken in Central Thailand in the Dvaravati period, i.e. that Proto-Monic is
Dvaravati-Old-Mon.”

Hisreconstructionis admirable and Iwas excited to have sucha verystriking information
about the discovery of the rgmnant of a lost nation of our ancestors the ancient language
of Thailand that had presumed to be lost forever. Asa Mon, I was delighted and would
like to express my heartiest congratulations to Dr. Diffloth for his pioneer work excert-
ingstrenouseffortsin bringing tolight the longhidden Nyah Kurlanguage to be definate-
ly affiliated to an offshoot of the Dvaravati-Old-Mon.

Again in 1984, I was overwhelmed with joy when I received a copy of Nyah Kur
(Chao-Bon)-Thai-English Dictionary by Dr. Theraphan Thongkum. It was kindly pre-
sented to me by the author herself. This thyming dictionary consists of about 5000 entries
of Nyah Kur words. The author says this dying language is spoken by a minority group
scattered in remote areas of three provinces; Chaiyaphum, Khorat and Petchabun. She
states that the phonological system of Nyah Kur is more similar to Old Mon of the
inscriptions than to Modern Mon. The learned dictionary is arranged by semantic cate-
gories into 37 sections. The entries are transcribed in IPA script and translated into Thai

and English with sample phrases and sentences. It is extremely helpful for me in compar-
» ing with my language. Therefore, I would like to extend my heartiest congratulation to
Dr. Theraphan for her pioneer work on Nyah Kur. I admire her for her ability and
diligence in mastering the dialect which is a sister-language of my mother tongue.

Simultaneously, Dr. Diffloth sent me a copy of his book on “The Dvaravati Old
Mon Language and Nyah Kur”. It is a very extensive work proving that the Nyah Kur
people are the direct linguistic descendants of Dvaravatisociety. He suggests that Dvar-
avati Old Mon was the communication medium of ancient Central Thailand before Thai
supplanted it. He says that by comparing the Nyah Kur language with the various stages
of Mon, a competent linguist can start reconstructing the Dvaravati Old Mon language
itself, Because the Nyah Kur language (Chao Bon) is an offshoot of Old Mon. '

This new theory may not be accepted by every one and even certain linguists of
today do not have the notion that the Nyah Kur are actually a dialect of Mon. So also over
half a century ago, Seidefaden had contributed two learned articles on Nyah Kur lan-
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guage in JSS Vol.12 and 13 in 1918-19 and Phra Petchabunburi wrote about the same
tribe in the same journal in 1921. Both scholars regarded Nyah Kur as a dialect of
Lawa, a Mon-Khmer language. However, Seidenfaden changed his view in 1958 and
said they are not Lawa. Credner, regarded them in 1935 as representative of the Kui, a
Mon-Khmer dialect also known as Kuoy and Soai who dwellin the hills along both sides
of the Thailand-Cambodia border between 103 E, 103 E. (See Ethnic Groups of Main-
land Southeast Asia, by 12 authors, including F.M., Lebar, G.C.Hickey, J.K.Musgrave,
Human Relations Area Files Press, New haven, USA 1964).

Inthose days, the linguists were unable to ascertain that the Nyah Kur language
was almost identical to Old Mon and linking closely with Modern Mon than to any other
Mon-Khmer language because it seems that they had no authentic reference books on
Old Mon epigraphy. Professor H.L.Shorto of School of Oriental and African Studies in
London University who compiled “A Dictionary of the Mon Inscriptions from the Sixth
to the Sixtecnth Centuries” in 1971 was also silent on this dialect though he did put them
as Niakual of Korat and Niakual of Petchabun in giving cross references in his learned
book.

In 1970, Professors Thomas and Headley place Nyah Kur together with Mon,
calling it Monic branch when a general classification of the whole family was proposed.
(See “More on Mon-Khmer Subgrouping” by David D.Thomas and Robert K. Headley,
Lingua25,4:398-418). The notion was well accepted by Professor F.E.Huffman in 1977
and finally confirmed by Dr.Diffloth in 1980. (See Diffloth’s interesting article on Nyah
Kur whichrendered into Thaiin a ThaiJournal of Bangkok 1980 and his Introduction to
Reconstructing Dvaravati-Old-Monin English appeared in a Thai publication in 1982).

Concerning the Old Mon people in Thailand, a learned and eminent scholar
Phya Anuman Rajadhon wrote in JSS Vol.LIII, pt.2, p.135 in 1965.

“ It is a historical fact that the central part of Thailand, the Menam

Basin, a thousand or more years ago was peopled by the Mon speaking

race who later mixed freely, racially and culturally with the Thai, late

comers from the North of Thailand and beyond. Historians tell us that

Mons at those times were a relatively civilized race as compared to the

Thai and other neighbouring races”.

No one has ever thought that some of those Mons of the historic past mentioned
above would be still surviving in the isolated places far out from Thai speakers. Unex-
pectedly we can now prove that the Nyah Kur are indeed no other than remant of the
Dvaravati-Old-Mon. They represent the oldest tribe of Thailand numbering slightly
over two thousand who dwell in about 25 sm::!! villages scattered in Korat, Petchabun
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and Chaiyaphum provinces.

They have no close contacts with the outside world. Thatiswhy they have not yet
beenincorporated with the Thailanguage upto now. But at anyrate, due to the growth of
Thai population, the Nyah Kur speakers would be assimilated by the majority Thai
language sooner or later as in the case of Modern Mons who migrated to Thailand from
Burmain the 17th-18th centuries who had very freely mingled with the Thais. (Immigra-
tion of the Mons into Siam by Robert Halliday, JSS, 10, Part 3, 1913 pp.1-14. Reprinted
in 50th Anniversary Volume, The Siam Society, Vol.I, pp. 65-77).

The Nyah Kur are called Chao Bon by the Thai which means “people of the
hills”. In Modern Mon, fiah gu/mah ku/means “people of the plantations™ - fiab/mah/or/
nyah/=people and gu/ku/=plantation. Perhaps this meaning had been changed from hill
to plantation because old peoples used to do plantation on hillsides or on slopes of the
hills. The majority of them are located in Chaiyaphum. About five villagesin Korat and
two in Petchabun. All the villages are found onthe edge of Korat plateau. Except one all
villages have mixed populations with Thai. All of them can speak Thai.

" Inaddition there are many people in the area between the Central Plain and the
North-East of Thailand where they say that their parents spoke Nyah Kur but they now
speak Thai only; some say they used to speak Nyah Kur when they were young but now
unable to do so. Some fifty years ago, there were at least fifty villages who spoke Nyah
Kur. At present there are less than half of that number. Obviously they have been
dwindling. The older people speak Nyah Kur well, but younger ones go to schools and
pick up Thai words easily and perhaps they would drop off Nyah Kur language in the
yearsahead. Thereisa village on the new mainroad and easily accessible to buses, trucks

‘and even tourists. So they are more exposed to the outside world than the more remote
villages. Apparently no more Nyah Kurspeakers could be foundin this village in the next
fifty years. There are of course small dialect differeces among the Nyah Kur but they all
understand each other without difficulty. Only the two villages in Petchabun are rather
difficult for others to understand their dialect as they live very far away and do not have
contact with the rest.

Most of them are wet rice cultivators and some of them raise rice and maize in the
hill clearings. Of course Professor Luce has said: “The pioneers in civilization, both in
Old Burma and Old Siam, were the Mons. Strongest in the deltas near the coast, where
they grow their irrigated rice, they had contacts with India from very early times.....”
(Old Burma-Early Pagan, Vol.I, p.3, 1969, Artibus Asiae, Supplementum 25)

Despite the difference in language . the surviving small number of Nyah Kur tribe
are not much different from Thai in out-look, dress, ornaments, manners and housing
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but there are some characteristics which are peculiar. The women keep special dress
what they call / knuun / corresponding to gnun / knun / of Old Mon and gnin / nhin /
of Modern Mon, meaning woman’s waist cloth or skirt which they wear at special
occasions. The men wear dark-red skirt (sarong) at ceremonies. Of course the dark-red
skirt is also a most favourite one for us in Burma.

Like us in Burma, they also believe in the unseen spirit which they call /
nthook / and our word in / algok / literary kalok but written kindok in Old Mon with
the supposed pronunciation / kentook / apparently almost identical. If some one falls
from the house, the owner or anybody has to pour some water over the fallen person and
say some words of apology to the house spirit according to their custom. Such inherited
primitive custom is still existed in my native village too. At Songkran (New Year Festiv-
al), they still throw waterateach otherlike usand use tovisit each other’shouses and hold
parties for quite a few days-drinking home made rice wine. Even those who do not speak
Nyah Kur any more also follow these old traditions. A popular game which they play
between boys and girls is what they call / win mlee® / corresponding to our word / woin
hene® / also woin hanai’ / depending on locality with variant pronunciations butin liter-
ature written weh gane’. ‘

The Nyah Kur word to play / win / was spelt wisi in Old Mon and its supposed
pronunciation would be / win / which is strikingly indentical. We have no voice of final
consonant ofii/n/ in conversation but instead we have the sound of h/m/orn/n/

according tolocality. The large dark roundseeds which they call/mlee*/isnot occurredin
Old Mon epigraphy. It is known in Thai/sabba/a sort of bean called in English entada.

This common game is played in groups at all times and seasons but preferable at
night during New Year Festival where the entada seeds are set upright in a long row at
which eachboyor girl from a distance of about ten or more feet would knock downin turn
with the same seed that each of them holds in hand. Young people are very fond of this
game. [tis asort of an old form of courtship at which they can easily get acquaintced with
eachother. Thisis a typical Mon game. It isstill played popularly in Mon villages both in
Burma and Thailand.

Though we play the same game and follow the same custom we do not utter the
same voice. Once Dr.Diffloth took a Nyah Kur to a Mon village in Rachaburi province.
There he found that they could not communicate with each other, except in Thai, but
everybody was amazed at finding almost identical and similar words in both the dialects. |
was astonished to find certain words among the Diffloth’s collection and Theraphan’s
entries which are very important support to the Old Mon glosses in determining the
meanings.
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We have lost such old words in our spoken language. Regarding this point, my
old teacher Professor G.H.Luce often remarked ; “Old Mon and Middle Mon are
. well-nigh two different laguages and Mordern Mon is yet a third!” (See his paper, Mons
of the Pagan Dynasty, JBRS Vol. XXXVI pt.I).

I could still reflect my study tours under Luce’s guidance at Pagan over three
decades ago whenIbegantolearntoread Old Moninscriptions onstones and ink glosses
on the interior walls of various temples. He read to me Old Mon words with the sound of
final consonants somewhat like English words such as - das = to be ; ar = to go; kya
1 =air; sac = fruit ; piil = to be full etc. Then I smiled and said to myself: “He pro-
nounced in such a way because he is an Englishman!” I imagned then that he was wrong
because we do not have such sound in my mother tongue.

Only now I am convinced and realised that he was absolutely correct because I
learnt from Diffloth and Theraphan that Nyah Kur people are stillmaintaining such final
consonantal sound in their speech in the same way the Old Mon people of Pagan should
have been spoken in the 11th century A.D. as evident by the orthography of Old Mon
epigraphy. Professor Luce has also very often said that Thailand was once Monland
because the oldest Mon inscription was discovered not in Burma but in Thailand. Of
course, Mon inscription are found in Nakhon Pathom, Loburi, Lamphun and various
other places in Thailand dating between 6th and 13th centuries A.D.

Authentic Chinese accounts of 7th century A.D. stated the existence of a coun-
try known as To-lo-po-ti between Isanapura (Cambodia) and Sr_lkgetra (Burma) which
have been restored as Dvaravati (Skt. word meaning city with gates). This identification
was first proposed by Beal and Chavannes in 1884 and 1894 respectively and remained
conjectural until two silver medals or coins bearing the writing $ri Dvaravatigvara-
punya, were dugupin 1963. (See the King of $ri Dvaravatiand his Regalia by J.J.Boeles,

JSS Vol.LII pt.1, pp.99-114).

Thus approving the old theory of restoring the toponym TOLOPOTI to Dva
ravati of the Chinese text written by Hsuangtsang in 648 A.D. during his pilgrimage
travel from China to India and back.

The history of Dvaravati, an old Mon kingdom flourished in Old Siam in the 6th
century A.D. after the break up of Funan Empire has been mostly described by George
Coedes and many other historians. The archaeological evidences of Dvaravati period
have been established by P.Dupont who conducted systematic excavations in 1950. A
book on Dvaravati by Quaritch Wales came out in 1969. Mon inscriptions of Thailand
‘have been edited by Coedes and Halliday in BEFEO in 1929 and 1930 respectively.
While Mon inscriptions of Burma have been deciphered and translated admirably by
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C.0O.Blagden in Epigraphia Birmanica in four volumes since 1918. Old Mon ink inscrip-
tions of Pagan temples have been read and translated by G.H.Luce in the Bulletin of
Burma Historical Commission Vol.II, 1961 and J.B.R.S Vol.LIII,pt II 1975.

There are some odd words in Old Mon inscriptions of Burma which are really
difficult to make out their meanings. We have, however, solved such problems by com-
paring with the later find glosses among ink inscriptions perhaps some are slightly
different in spelling. Such ink glosses are found mostly in the Jataka stories and the
events from the life of Lord Buddha written below the murals that illustrate the episodes
on the inner walls of Pagan monuments.

Among Diffloth’s collection and Thra_phan’s entries shownin their books, I was
thrilled to find such important words spoken by the Nyah Kur today which are very
valuable evidences in confirming the rendered meanings of the obscure words found in
the ancient epigraphical records of Old Burma Early Pagan.

Forinstance let uslook at the Shwezigon Mon inscriptions written by aBurmese
king known as Kyansitthain the 11th century A.D. onface C, lines 35-37, the text reads:

“’ut mahajan gumlon dus ambd amba lah dus kurici munyow lah dus

iman kandar lah dus kanlyanamit sahay rumlos lah dus ran sko kum
kum ci deh sculoh tubah kel sak spunluk smic cir-ah deh”

Dr.Blagden’s translation: “All the people, be it the faults of mother or father,
nephew or brother-in-law, husband or wife, good friend or trusty companion, or the
faultsof one another, they shall openly declare (them), shall not conceal (them) and shall
desire their purgation.” (Epigraphia Birmanica Vol.I, Pt.IIp.119).

Among humanssociety, (mother and father) and (husband and wife) are normal
doublets but the combination “nephew and brother-in-law” is doubtful. It is certainly a
mistake in translation. The word yow and kamin from kamun mean elder brother-in-law
and nephew or niece respectively. Therefore, Dr.Glagden was forced to translate tenta-
tively as stated above in 1920.

Over three decades later the word kurnci was noticed in Hatthipala Jataka
(No.509) in Nagayon temple at Pagan. The story reads:

“ (Bodhisat das Hatthipal kurici aja imo Assapal moy Gopal moy

Ajapal Moy .....”
Translation:  The Bodhisattva was Hatthipala (Elephant keeper). His younger
brother (s) (were) named one A.:sapala (Horse-keeper), one Gopala
(cowherd) and one Ajapala (Goat-herd).....”
Glossary: Bodhisattva = future Buddi:a or Buddha to be;
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das = to be; kumici = younger brother; aja = his;
imo = named or called; moy = one
It is certain that the word kumci means younger brother because in this Jataka
story Hatthipala has three younger brothers as mentioned above. In a later Old Mon
inscription known as Pagan Nganintha (Pagan Museum stone No.68) on west face
11.22-24, the text reads:-
yah pey karici deh ui’ ran ya phaw karmci heh
ya dwac ya si ya krac ha pan ya sok ha
glan ha khan..... ’
Translation:

Yah poy, his younger sister Ui’'Ran. Ya Phaw, her younger sisters and
younger brothers Ya Dwac, Ya Si, YaKrac, Na Pan, Yasok, Na Glan
and Na Khan.....

This Mon inscription contains both Mon and Burmese personal names. In such
proper names, the prefixes Ya in Mon and Ui’ in Burmese indicate female names.
Prefixes Yan in Mon and ha in Burmese stand for male. Therefore karci here means
younger siblings.

Moreover the word for younger sister-in-law appeared twice in Kusa Jataka
(No.531) in ink inscriptions of Nagayon Temple. The story reads:-

Wo kal smin dumpoh tluf bin baranast mic kurci dnal smin

kussaraja kumsir smin kussaraja kiia tit

cinleh smin kussaraja k-ac’ut smin dumpoh ku cin

kseh balabah lot op abar taw smih kussaraja rap

’ut smif dumpoh goh ran lop kil ku kumisi sak or pa

s-ir or kil kurfici dnal mimoy mimoy’ut smif duripoh goh.....

Translation:-

This is when the seven kings come. and besiege Banares, demanding the Kumci
dnal (youngersister-in-law) of Prince Kusa. The father-in-law of prince Kusa invites him
to go out and fight. Prince Kusaroars. All the seven kings, with (their) elephants, horses
and hosts, fall down crouch and remain prostrate. Prince Kusa captures all the seven
kings, brings (them), enters (the city) and hands over to his father-in-law, with request
not to make harm (but) to present with a kurici dnal each to those seven kings
Glossary:- : }

Wo, = this; kal =time ; when; smin = king,
prince;dunipoh = seven; tlui = come; bid = surround,
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besiege; mic = sesire, want,demand; kumgci dnal = younger sister-in-law;

kurhsir = parent-in-law; kfia = invite, ask; tit = to go out; cinleh = fight; k-

ac = shout, roar; ’ut = all; ku = with; cii = elephant; kseh = horse;

balabah = hosts, troops; lot = fall; op = to hide; to crouch; aba

r = prostrate; taw = stay;remain; rap = capture, hold; ran = bring;

lop = enter; kil = give; or = to cause; sak = not, nil; pa = make; s-

ir = harm; ill treat; mimoy = each, apiece; goh = that, those; baranasi

= Banares.

Apparently the story in this Old Mon version is not completely agreeable with
the modern texts which say that the seven kings have come to Sagala simultaneously and
threaten to destory the city, if Pabhavati (Kusa’s bride) is not given. King Madda of
Sagala city decided to cut down his daughter Pabhavati into seven pieces for the seven
kings but she is saved by her despised husband Kusa. Prince Kusa persuades his father-
in-law not to kill the seven captured kings but to give each of his seven younger sister-in-
law to them.

Therefore, the term kurici dnal has a great problem. The word kurici certainly
means younger sibling as shown in other records. Obviously kurici dnal means younger
sister-in-law. However it contradicts with the modern version in the first place though it
agrees in the second. Following or sticking on the modern texts, Professors Luce and
Shorto have rendered the word kurici dnal in both places as bride, perhaps to suit the
story. But they keep the city Banares as it is without any alteration or any reference to
Sagala to be in accordance with the modern Jataka tale.

Consequently, I am inclined to consider that it was the scribe’s mistakes in
putting Banares instead of Sagala and so also in using the term kumci dnal in the first
place instead of Pabhavati. Despite such errors in using words in the wrong places, the
original meanings of such words cannot be altered. (See G.H.Luce’s rendering of Kusa
Jataka ink glosses in JBRS Vol.LVIII pt. II, p.159 and H.L.Shorto’s dictionary-of Mon
Inscriptions and his Note on Mon Epigraphy in BSOAS XVIII, pp.346-8.

The second word in the pair munyow occurred in Hatthipala Jataka in Nagayon
Temple of Pagan thus:-

'utsminabo’ aba’ aja kumci munyow.....trus brow j-it jnok m-ir das risi

attavi -

“All the king, his mother and father, his younger siblings and elder

brothers.....male and female, a great procession, renounce the world

and become hermits of the forest”.
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Glossary:- .

‘ut = all; kumci = younger sibling; munyow = elder brother;

trus = male; brow = female; j-it = procession; retinue;

jnok = great;m-ir = tobecome monk or hermit, renounce the world;

das = to be; risi = hermit; attavi = forest (Skt./Pali atavi)

A variant of this word occurred in Sona-Nanda Jataka (N0.532) in the same
Nagayon monument which is spelt minyow butitmeans the same. Itisacommon practice
in the change of vowel u to i in old Mon epigraphy. The story reads:-

“Wekal risi nan ket smif manoja ar dwan smin (klan) moy da’ut bnas

karhma deh t-eh pan tingim ta goh ajacir du-il ut ku carhmakhan ma row

‘goh kurici’utsminjambudwip mleh maaja pkomket nas-arkindo’ han

minyow aja ma himo’ risi son”

“This is when the hermit Nanda brings king Manoja and goes to invade

(one hundred and) one kings. All the spears and arrows which they

shoot and thrust (at them) he even wards off all with his leather mat like

that! In order to go and pay respect to his elder brother named the

hermit Sona, he assembles all the kings of the whole Jambudipa”
Glossary:-

wo’ = this; kal = when; risi = hermit; ket = take; smin = king; a

T = go; dwan = fight; klam = 100; moy = one; ’ut = all;

bnas = spear; kam = arrow; deh = he; t-eh = plural suffis;

pafi = shoot; tingim = thrust; ta = plural form; goh = that;

aja = he; cir = to shade, ward; du-il = off; ku = with;

cammakhan = leather mat (Pali cammakhanda) row = like;

kum = even; mleh = whole; pkom = assemble; ma = prefix;

ti = indeed; da = suffix; na = inorder; s-ar = to go; kindo’ = to

pay respect; han = to; minyow = elder brother; him’ = name;

son = Sona; nan = Nanda.

In this jataka story, the hermit Sona is elder brother of Nanda. Evidently
minyow means elder brother. Professor Luce has also rendered it likewise but in Hatth-
ipala Jataka he gave elder sibling for munyow a variant of minyow where as Professor
Shorto has simply defined munyow / minyow as brother and karici | kurici as sister but
for kamci he put elder sister instead of younger sister perhaps due to over sight. Professor
Luce was absolutely right in rendering kurnci as younger sibling but munyow or minyow
cannot be taken as elder sibling or simply brother. Our word for elder sisteris bau / 602 /
and eldest sister / 602*lus / corresponding to Nyah Kur / luu® / elder sister and Old
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Mon glu / klu® / eldest of sibling.

Regarding the Nyah Kur term for younger sibling, Diffloth’s collection and
Theraphan’s dictionary show:-

Northern dialect / cii® /
Central dialect / cii® /
Southern dialect / kemcii® /
Dvaravat:1 Old Mon
reconstruction /kmcii® /

Thus the Nyah Kur word / kemcii® / apparently approves the Old Mon gloss
kurfsi / kamci as younger sibling which we have lost and invented instead a new onc
de’ / de® / in the 15th century.

The Nyah Kur word for elder brother-in-law according to Diffloth’s collection
and Theraphan’s dictionary is / yaw / jaw / which is almost identical to Modern Mon
yau / yéa / and Old Mon yow without the prefix mun or min. Strangely enough we have
the same sense with Nyah Kur in this usage which is not much different from Old Mon
meaning elder brother. In the case of Modern Spoken Mon, we have adopted a Burmese
word kui for elder brother and our own word yau / yéa / is used as elder brother-in-law
instead of its original meaning elder brother. This slight shift is due to loanword us
obvious in other instances. In the list of Nyah Kur dialects there is another particular
word for elderbrotherexcept / yaw / meaningelder brother of spouse; husband ofelder
sister. Itis / pécn'/ (p-27). This word also combines with / mcii / as / pécr/ for doublet
elder and younger male sibling.

, It is very interesting to see Theraphan’s dictionary on Doublets (pp.229-235).
She shows:

Nyah Kur O.Mon M.Mon
dogs and pigs Chur-khliic ~ *~ cluiw-clik kluiw / kle /
clik / kloik /
rice and water pdon-ddak puidak pun-dak / pen-daik/
teeth and tongue niek-ntdak nek..... nek-ltak / nék-ataik/
monitor and tortoise tekdat-thii®,cewn® darkot..... dakot-gwi/
hekot-kwi*/
head and tail kedfp-patda® kdip..... kduip-bta/ccap-hata®
mortar and pestle ndil-qrii® gatri‘heis-ri®/
knife and matchet biun-mraa® bun-mra bun-mra/bun-pare®/
shell fish and crab nloos-ntdam Kinlo’.......cueenes kanu-btam/kenaos

/hetem/
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tree and bamboo chiu?-thiuun chu-dun chu-dun/chu®-dun/
cooking pot and mbdaj-trén timbay-tron thamay...../hemai.../
water pot '

Note ( Theraphan gives only cooking pot in her book for this doublet. Old Mon gives tron
as water pot or jar and timbay as cooking pot but Spoken Mon has lost the word tron. In
Ananda basement we read devataw ma rap tron = gods holding jars or water pots
(offering to Buddha). In Nagayon glosscs we read trontimbay pak = jarsand cooking
pots were broken (due to earth-quake). In Shwezigon Mon inscriptions we read tron
pupin = full jar which is an auspicious object.)

sambar deer and barking deer tebin-pay tbun.....tbuin-pah

fire and firewood kamat.-S4ay ... oh pmat-oh/amct®-oh/

elephant and horse cfin - chéh cin-kseh cin-khyeh/ein-cheh/

Buffalo-ox priam - cha Irw pren-jlow pren-glaw/prean-klea/

Sweet potato taro khwéaj - traw kway-krau

fish and frog kda® - khaaw ka’-’angaw ka-hau/ka®-nea/

‘feet (leg) and hand chiim - téj jun-tey juin-tai/cay-toa/

snake and centipede chroom-khikiir jrum.....jrur-gagi/sum-heki/

husband and wife maan-nthar iman-kandar iman-kalaw/
imain-kandor/

mother and father meée® - phaa® mi-ma/mi®-me5/

younger sibling and mcii® - mnaw abo™aba’ kumci-munyow ncii®-nnaw....

elder brother?

~ (Note - Theraphan defines younger siblings both for/mcii%/

as well as for the doublet/mcii®>-mnaw/in her dictionary. I prefer to take the
doublet as younger sibling and elder brother basing on the Old Mon glosses.
Logically the doublet here should be younger sibling and elder sibling. But
munyow or minyow or manyow stands only for elder brother in Old Mon. We
have so far not yet seen any usage of it for elder sister.)

I wonder if the Nyah Kur takes a loanword from Thai or Khmer for this word

meaning elder brother in the same way the spoken Mon uses Burmese loanword ko /
kao/.

It is fascinating to see the Nyah Kur word for son-in-law, younger brother-in-law
which Diffloth reconstructs / gmaan / from
Northern / kemaan /
Central / khemaan /
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Southern / khemaan /
with the defination - “husband of younger sister, of cousin younger than Ego, of daugh-
ter, of niece”.
Both Modern Mon and Middle Mon have the same word with the same sense

though the word does not appear in Old Mon. The word in Modern Spoken Mon /

haman / means son-in-law, it is written in literature gaman or khaman and in Middle
Mon inscription gaman / gamaan /. For the terms younger brother-in-law and younger
cousin brother-in-law the word gaman is combined with de’ a new word invented for Old
Mon kurici younger sibling. It is thought that the Old Mon term would be gaman kurici
for younger brother-in-law. I wonder whether or not / khemaan / in combined with /

kemcii® / for this term in Nyah Kur. After all Theraphan shows / ncii® phraw/and/ncii®
maar/ for younger siblings-in-law in her dictionary on page 23.

The Nyah Kur’s terminology of society are more akin, if not identical to Old

Mon than to Modern Mon. We have lost some but they are still maintained by the Nyah
Kur which are no doubt cognate to Old Mon. For example, the word for young childor
" girl of tender age in Old Mon was written kiium /knéom /which we have lost but the
Nyah Kur still have it as /khnéom / in one dialect and /hnéom / in another from which
the reconstructionis / knéom/. However, we have anew wordforit ashak m aik/. Shorto
shows /kanem / for young boy in Nicobarese and Palaung dialects and nem / for young
child in Praok as cross references to Old Mon kAum in his dictionary p.56 which he
defines as child of tender years. '

The terms in Nyah Kur / maam / for husband and / kenthar / for wife are

almost the same with Old Mon forms written iman / imar / and kindar or kandar /
kinder / or / kendcr / for husband and wife respectively which are no more spoken in
our tongue except in literature which are written iman / iman / and kalaw / kelcw /
with a normal phonological change in the second term. Modern Spoken Mon use truh
(male,man) and brau / brea / (female, woman) instead. In fact, the Nyah Kur also
use / phraw / for wife as well as for woman and they use / truuy / for husband and for
man which is trus (male in human) in Old Mon.

Theirword forwidow / khamaay / or / hmay / whichisnotoccurredininscrip-
tions but Old Burmese loanword from Old Mon is kamay / kemew / and Thai word
wihe / maay / is obviously adopted either from Nyah Kur or Mon.

Their word. for parent-in-law / kemsiir / is linking closer to Old Mon kurisi
r / kemsiir / thantoModern Mon khars1 / khamsce / or / khmasei / accordingtoloca-
lities.
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The Nyah Kur word for Spinster or virgin / lehuut / or / luut / is similar to Old
Mon /wut which we call / wut / and it is interesting to note that they keep the first initial
consonant 1 and we keep the second w from Old Mon Iwur.

Their term for nephew or niece / khamuun / is congnate with Old Mon kmun
which we write kmin and speak / hmen / or / men / or / hmein / in different localities.

Their word for daughter-in-law / *uay / is allied to ours which we write kha’ah
and pronounce / hesch / or / he’oh / but it is not found in Old Mon. Like us they com-
bine the word with / kuan / child as / kuan®uay / which we write kon kha’ah and utter /

kon hesoh / or / kon hech / in different areas.

Their term for uncle, younger brother of father / maam / is not agreeable to
Old Mon kariwa / kemwa / and Modern Mon amu / emu [ for uncle.

So also their word for grandfather / péen / . Perhaps they are loanwords.
We have invented aba’jnok / pa nok / great father for grandfather.

However, their words for grandchild / ciw, great grandchild/cdh/and great?
grandchild / céec / are almost the same with our words cau / cao /, cah cdh / and
cek/ coik / or / cct/.

The Nyah Kur word for bachelor, marriageable boy / phlay /is quite
close to Old Mon and Modern Mon blay / play/, plai/.

Their word for rainbow / themern chyaak / is wonderful which we have knamn
dak /khemean daik / or /hemean dat/ in Modern but not found in Old. Diffloth recon-
structs/ themcn kyaak/ “rainbow” where he says / themcn / “place of, abode” and /

kyaak / has no meaning by itself to present speakers of Nyah Kur. in Mon / khemean

daik/ “beam of water” and we say / khemean sum daik / meaning khaman / hemeanr /
sun / sum / drinks / daik / water. I wonder why they put / kyaak / which we mean
God, Buddha or object of worship and we have / daik / water instead. It is indeed a
difficult problem to solve. Theraphan’s dictionary (p.4) shows that the Nyah Kurin NL
and HK provinces have linchoonn ddak for rainbow. It means jindrinks water. It is
more similar to Mon. Therefore, I consider that the Nyah Kur of TP province has
changed the word from / ddak / to / khejaak / as they have no sense on the latter by
itself. /chyaak/ '

Indian Loanwords

Though Indo-Aryan words are not so plenty found in Nyah Kur, they seem
rather old borrowings. Tentatively the following words are considered as corrupted
loanwords from Sanskrit and Pali. Pages of Theraphan Thongkum’s dictionary are
shown against them from where they are detected.



Pages

1. XII

2. 9,180
231,264
304,
10

4. 14

5. 19

6. 20/30

7. 21

8. 22/229
466

9. 27/28
181/195
196/203

10. 40

11. 49/232

12. 54/73

13. 64

14. 65

'15. 101/186
350

16. 107

17. 107
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Nyah Kur Meaning Etymology
nduu season p-utu
s.rtu
kaaj sky p.akasa
s.akasa
kuh hill,termite nest (cave) s/p. guha
boot sanctury in a Buddhist p-bhuta
monastery
rot vehicle, push cart s/p. ratha
naaj officer,p.nayaka naai/nai/
naaj address term
thit learned man p-pandita
chaat children, family p.Jataka
manih person, p-manussa
Khrih liver Skt. graha
taan palmyra, - s/p tala
chiut silk p-Sutta
s.sutra
thuup incense p.dibba

baat alms bowl p.pindapata pipat
: (food recived in
the almsbowl)

hlii -maize, p.sali

chelii will rice s. gali

meli® . jasmin s/p mallika
mpaa oleander p.campaka
campéa champaka (champaka tree

having fragrant

Mon
‘utu/ustao’/

’kan/ekah/

guit/kéh /
o.m. goh

" bhut/put/

(kwi) rat/rct/
rct/ /

nay
pandit
pendit/
jat/chat/

mnih/nih /

griuh /kréh/
ta/taa/
sut/sct/

/sut/
dip /dip/
pipat
/pca® pat/

sal/salce/

om. mlir
/pclé/maluiw
/mcle/
jampa
/ecmpa/



18.
19.
20.
21.
22.
23.
24.

25.
26.

27,
28.
29.

30.
31.

32.

109/112 mic
112/297 tuel

'129 kawak

141 baap
142 ‘ejus

142 cheldak
143/144 bin
456/457

149 hat

159 chonkraan

170/236 kecét
396.

chilli
cotton

white breasted
water hen.

sin

age

letter

merit

cubit

a religious day »
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(passing, transference)

die

210/233 jum cf. jum breath heart

(p.236)
231 phim
272 manas
288 burdan

brdan
466 mcn men

country, city (land)

brave (pride)
ancient

invite
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white and yollow
flowers
s/p. marica

s/p.tula
p-karavika

s/p papa

s/p ayu

s/p lekha
Skt.punya
DOM punya
p-hattha
s.aam-kranti

p.cuti
p.yama
s/p.bhumi
S/P.mana
P.porana

S.paurana

P.nimanteti
S.nimatrayati

mrek/bret/
brek /proik/
omtolm m tow
Ito/

krawit
/krawct/
pap/paap/
>ayuk/eyek/
lik/toik/
om;pun/pon/
puin/pcn/

. hat/het/

sankran
/senkran/
khyuit/chct/
cuti/custce®/
yuim /yém/
OM yumyurna
bhum/phum/
man/maan/
om:poran
poranarmy
/paoram/
niman/men/
man/mcn/

Certainly, the above loanwords indicate that the Kyah-Kur are indeed remnant
of the Indianised Mon People of Dvaravati kingdom otherwise such loans cannot be
found as in other primitive tribes who had no contacts with Indians in the remote past.
Mon epigraphy of Dvaravatiperiod (6th-11th centuries) contains vast numbers of Indo-
Aryan words, the same as in Old Mon inscriptions of Burma. In fact the whole line of
writings found on the two silver medals of the king of Dvaravatiare merely in Sanskrit.

Cultural words adopted from Sanskrit such as vihar or bihar “monastery,”
upajhay “spiritual preceptor™; punya “meritorious deed”; prajfia “wisdom, knowledge”
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etc. are found in the 6th-8th centuries Mon inscriptions of Phra Pathom and Loburi.

Even the word for yoke or pair langur (Skt. langula, lahgala) was usedin offering
pairs of cattle or buffaloes in Old Siam in those days. This word also appears in Mon
inscription discovered in Laos dating back to around 9th century (later part of Loburi
period). Though this word langur is not foundin Theraphan Thongkum’s collections, the
animals used in combination with it are shown which are akin to Old Mon glosses such
as:-

Nyah Kur DOMR Old Mon Modern Mon

Cattle, bovine _ / chalgow/ /jloow/  jlow glau /klea/
bull /kh Irw/ fjlew/

fchlow/

khlew/
Water buffalo /priany/ /prian/  pren prean/

Itisstriking tofind the Nyah Kur words for metalsand cultural terms and natural
phenomena of nouns, verbs and adjectives which are similar and closely related to Old
Mon epigraphy. These cultural terms obviously point out that the Nyah Kur are not
ordinary illiterate hill tribes like Lawa or Palaung but they are apparently no other than
descendants of the civilized DvaravatiOld Mons who had ruled over both Old Siam and
Old Burma after the break up of Funan Empire (1st to 6th centuries A.D.) in Indo-
China. They are no doubt a daughter - language of Dvaravati Old Mon.

“Lexicul correspondences between Nyah-Kur & Mon”

English Nyah Kur  Old Mon literary Mon Spoken Mon
N Gold / thaar / thar thaw / the
N Iron / pehéy/ birsey basey /pesoa
pasai
N Lord,Owner /talda’/ trala tala /kela/
tla felas/
N Slave /diik/ dik dik /doik/
dek /doit/
N Sacred, God,object /khyaak/ kyak kyak [caik/
of worship /chyaak/ kyek leyet/
_ fcyaic/
N Earth fiis/ ti’ ti /tee®/

ftai®/
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V To reverend, /Imuar/
“homage, to make
obeisance
To build (pagoda) /crim/
To wear, to adorn /ghlik/
To sound, to say  /phru®/
To play Iwin/
To shout /traak/
Dream /pcés/
N Mucus /suar/
V To breathe fyum/
N Hole /ghrun/
V To give /kul/
A Deep /ghuh/
VvV To feed feim/
N Roof : /kamir/
V Rotten, bad, wicked/ghsdy/
V To lift lyuk/
N Mud /lhuk/
V To hold in beak /khun/
V To léugh /khrun/
V To lodge /them/
N House post, /mghun/
House pole
A Soft /I%un/ lw’in
V blow /pkhuly/
V Four /ghruh/
N Knife /buun/
V  Drunk /buul/
N Medicine /kduuy/
N Moon /ntuu’/
V  Over, above Intuul/
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lior lfiow /Inc/
Ino
ano/

" crun sruin /sam
sluk sluik helak/
bru bru /pur¥/
win wen woin
trak - -
‘empo’  lapa’ /kepcs/

/epc®
sinmor  smow /hemo/
yum yuirit fyem/
srun sruin /sany/
kul kil kel kuiw kel

-rjuh sjuih /séh/
ificim - -
kumir kami /kemce/
kmi /kmei/
suritur  s’uy uai /ui/
yuk yuik lyak/
lhuk lhuik /hlak/
guh guin /kaxn/
grun gruin /kram/
dum duim /tem/
jinjun dayuin /heyar/
duin /den/
pgoh bguih /pekeh/
pguh /hekeh/
sruh suih /sch/

/sah/
bun bun /bun/
balbul babu /kebu/
kin’uy ga’uai ga’uy /he’uy/
kintu gatu /hetao¥/
"antul latu latao/
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To burn
Silk

Forest
To plant

Plenty, much
Extinguish

Die

Corpse, meat
All, out of,
no more
Heavy
Quarrel
Shine

Far

Painful, ill, sick
Middle, inside,
Private part
Rain

Return
Run away

Town, Country, .

village
Cooked rice

River

To get
To sell

Paddy, rice

/tuur/
/ghuut/

/khrap/
/tel/

/khlem/
/phlet/

kcet/

/ghwaa®/
1eét/

/knchen/
/ghel/
/khare/
Ichmey/

/ghey/
/pdéy/

/phrey/

/caw/
/thaw/
/déom/

/poomn/
/puum/
/kroom/
/kruuy/
/khoo%
/khyoo®/

/chroo’/
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tur
sut

grip
til

glon
plit

kcit

jawa

3

ut

sjifn
jal

gir
jirney
‘jey
pdey

brey
cow

dow
dun

puh
puin
krun

go
syo

SIo
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tu
sut

gruip
tuiw

gluin
pluit

gacuit
Khyuit
jwa
‘uit

sjuin

juiw

guiw

sfioy shoai
shai

yay yai
‘pdai

bray brai
cau

dau
dun

puh
krun

gwa
swa’

SIo

tao
/sut/
Isct/
/kreép/
Itc/
to/
/klan/
/palct/
Iplet/
/hecct/
/chet/
khwe®/
ot/
fet/
/san/
fc&/
/ke/
/hoa/
/hnoa/
lyoa/
ledoal/
/adooa/
/proa/
/prooa/
/cao/
/tea/
/dem/
/dum/
/pun/
Ipern/
/krum/

/keS/
/scs
sa®/
/scs
sa’/
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N Husked rice /nkec’/ sho’ shu /knos/
: _ ' /hao%/
V To drink /choor/ sun " sun /sum
/seny/
V To accept /thoom/ dun dun /tun/
ftem/
N Water pot, vessel  /ndorn/ nuh nun /mun/
/mer/
V come Nloony/ tlun - kluna /klun/
kuen/
'V What? , /chnoo®/ imo’ mu /mu®/
/mos/
V To cross [cléo°/ clo’ klo’ klui’  /klo®
V To draw water /took/ tuk tuk /tuk/
/tek/
V To hear /khmmm/ rmin min /moin/
V To carry on /mkhuin/ cingin thin /temen/
the back /ehmen/
V To go out, to leave /tmt/ tit tit Itet/
N Sand ' /ntrl/ bintil bati’ /hetce/
’ ‘ /hetei/
V Forget /thawmt/ wit wuit fwet/
V To rise, to appear, /téer/ ktir ktuiw {atc/
to stand ktar
V To go down, [cis/ cis ceh fcih
descend /cih/
1 Iwey/ ‘ey ‘ay loa/
"ai {ooa/
V To slice, to make /laak/ malat lat lak Naik/
V to bale out Igdac/ rinsat sat Isat/
Flood /ghim/ chim chim /chim/
Root hin/ (ris) ruih /r&h/
To wipe /ghit/ jit juit feet/
To sew /ghiin/ jin jin /coin/

leen/
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House [gmii®/ sii’ shi /heces/
sni /hai®/
Leftside /ghwii®/ - jwi jwi ljwis/
Rightside fetoom/ stum stum /hatum/ -
To dig [ciir/ kir khay /khai/
To attend, Ntawiil/ tirmil tawi /kawi/
To surround . /kawi/
To look out /ghiir/ "agir st e/
to find, il Inif
to search
To fear, : /phiic/ phic phek /phcik/
to scare /phct/
Long /khliin/ jlin glin /kloin/
To wrap /Khiiw/ aw gwr Tkwi/
New /famii®/ tumi tami /kmceS/
' /amai®/
To run /thriap/ drep grip ~ [krip/
To take [ciat/ ket ket /kit/
: /ket/
Wing /ghnian/ snen sneh /knean/
To kindle /pdian/ tuden pden . /den/
fire, | den
to light
To make Jtrmécs/ pno’ lha’ /ano®
effort,
energetic
To cause, [*aar/ ’or ‘ow lo/
persuade
Firewood, [Sdas/ ’oh ‘oh /oh/
Fuel
To fall Nuut/ lot lot ot/
V. To eat /héap/. hap hap /hap/
V To lose /khy4a®/ kya kya [ca®
V Torn, /mcaak/ cak cak [caik/

to depart, to be
devoid of, to tear
V To burn lcén/ con can leem
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Dwelling place
To open

That

To untie

To plant
upright

To have

Stone

To cook

To enter

To accompany
To be long
To rub hands

To go
Sole,
Surface
Wind, Air
Pot

Bow
To eat

Tail

Do

To spread
Year

To buy

Mat

To live, to stand
Infront,

before

To cut, to slash
Know how,
knowledge

Jthmev/

Ipék/

/kheh/
/gh¢h/
ferék/

/ncem/
/thméc¥/
/téem/
Neep/
/ckées/
Necs/
/kthaac/

/faar/
/ntaal/

/kydal/
/mbaay/

/tmaa’/
Icda’/

/ptaa’/
/pda®/
Naas/
/ghnaam/
/raan/ .
/nhdar/
/ptaaw/
/ntaa’/

/tphaak/
Niap/
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dirmon
pok
goh
soh
crok

nom
tmo’
tom

lop
sko
lo’

ktac

1)

ar
kintal

kyal
tambay
turibay
timbay
tha’
tma

ca

birta
pa

las
cnam
rafi
snal
tutaw
kinta
kanta
tbek

lep

dman

tamhay
thamay

tha
ca

bata
pa
lah
snam
ran
sna
datau
gata

bak

/hemcr/
/pck/
/kch
/sch/
Isck/

/mdam/ -
/hmc%/
/tom/
Nup/
/hekc®/
fic’/
/ketat/
[etat/
/a/
/heta/

/ca/
/hemai/

/ma’/

/ce’®
ci’/
/hetas/
Ipa’/
fieh/
/hnam/
/ran/
/hna/
/hetao/
/hetas/

/paik/
Nip/
Nep/
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Fire

To bind
To follow
Door

Horn,

tusk

Adhere to

Back

To win, victory
To instruct,

to order, to send
word

To hold

To strike
Purgation, to clean
To weep

Water
To cut, to shatter
To crawl, prostrate

Low
Near

He, it
Arrow
Night

Day

To steal
Fruit

‘Shoot

/kmat/

/thak/
/phak/
/mram/

/thrim/

lcép/

/mkraw/
/ghnah/
/pacan/

/rap/
/katak/
/cSah/
/yaam/

/daak/
/paak/
/mrmaar/

/ghér/
/meén/

/déh/
/kdm/
/ptam/
/thay/

/khlec/
/chec/
/pen/

Tournal of The Siam Society

pumat

dak
bak
tinran

dran

cap
krow
jnah

pcan

rap
tak

c’ah
yam

dak
pak
abar

sar
nan

deh
kam
birtam
they

klac
sac
pan
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pmat

dak
bak
taran

gran

cap
krau
jnah
phyan
bakan

rap
tak
s*ah
yam

dak
pak
bama

saw
nan

deh
kam
btam
thay
thai
klat
sat
pan

/kemet/
/emot/
/teak/
/peak/
/keren/
/eran/
/krem/

fecp/
/krao/
/hneh/
/phycn/
/peken/

/rep/
/tek/
/Sah/
/yam/
/yem/
/daat/
/daik/
/paik/
/paat/
/hemea/
/heme/
Isc/
/ncn/
non/
/deh/
/kem/
/hetcm/
/moa/
/hmooa/
/klct
Isct/
/pen/
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V Male (animal) /khmak/ kmak kmak /hmak/
o /mak/
N Stalk, ftar/ tar taw ftc/
handle
V Upside down /pkap/ pukap blap /hekep/
V To press, to strike, /pat/ pat pat Ipet/
to massage
V To be, to become /theh/ das dah /dch/
ftch/
V To pluck ' /bés/ bas bah /6¢h/
N Cup ' /khal/ khal khaw khe/
V To look /may/ mey mway = /mooa/
’ mwai
V To crumble, lckat/ ckat kat lket/
to pinch, to learn
Mother /me&s/ ’ambo’ mi /mi%/
Father /phaa®/ 2ba’/ ma 2pa /aba®/
: /aba¥/
/aba/

There are'many Nyah-kur words which did not occur in Old Mon epigraphy.
However, they are shown below with their equivalents of Modern Mon showing that
they are really sister-languages. ' '

English Nyah-kur Literary Mon Spoken Mon
Oil - /kalin/ klen /klcim/
_ : Klcin/
Bell ' Nindin/ khnin /henoin/
Ash /ptin/ paten /petciny/
' /peten/
Excrement, *ic/ - ik . loik/
. dung . , : fct/
Pumpkin /mpiir/ khap1 /hepee/
: . /hepei/
Centipede /krkiir/ gagl : /heki/

Hail, to rub /phliir/ pli ~ Iplce/



Swim

Peppery
Thin

Turtle
Pestle
Poison
Float

Wash (face)
kick

Betel
Gaur

Porcupine
Vegetable
Hawk

So

Stingy
Scorched

Whisper
Real

Jar
Cockroach

To clear throat
Short

Otter

Leech (land)
Python

To sneeze
Deer

Bait

~ foiin/

Iriin/
/triiw/

/thwii%/
/nrii%/
/Ka6hii%
/hiiw/
Niiw/
/ndiic/

/aphluu®/
/nthiin/

/lamniamn/
/chniar/
/Imlian/
/ghiam/
/mbiat/
/smhiak/

/kghiaw/
/kweh/
/ceh/
/ghthee’/

/k°eem/
/khlee®/

/phee’/
/kldm/
/khlan/
/tn®as/
/pas/
/prdn/
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bih

rin
trn

gwi

ri

gyi

hi

I
khanik

jablu
kalin

lamlen
sanew
lanen
sen
s’et
snek

Kasey
kweh
ceh
khadc’

ga’em
’

gle

phe’
klam
klan
kha’ah
pah
pran

/60in/
/60in/
Iroin/
/krce/
/krei/
Tkwis/
Iris/
feis/

/hi/

Ni/
/henoik/
/henoit/
/heplu®
/keloiny/
/eloin/
/pelearn/
/hanei/
/enean/
/sean/
/heset/
/heak/
/hneak/
lesca/
/kweh/
/ceh/
/hetes/
/hetais/
/heSem/
/kles/
/klai®
/phe*/
/klem/
/klen/
/hesch/
/pch/
/pren/



Cough

Gall bladder
To set
Smoke

Dry

To fly

To pound
Beak

To send along
Crab

Skin

Allgator,
Crocodile
Weave (basket)
Tongue

_ Shallow

Comb, broom

To comb, to sweep
Young man

Mint plant

To be light

Horse fly

Put aside,

reject

Carry on

Shoulder

A species of sweet
potato with dark skin
Spew

To forge

Sweet

Break

Louse

/gdak/
/pmat/
/tan/
fyak/
/ckas/
/phar/
/ndak/
/mbéaw/

/pran/
/ntaam/
/ghndam/
/khydam/

/taan/
/ntdak/

/kdéal/
/mraas/
/khraas/
/maam/
/iwan/

/kyaal/
/phalar/
/péay/

. /mphaay/

/khwaay/

/khldat/
/thaac/
/tdaac/
k&Y
[cdy/
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khadak
kamat
tan

yak
sakah
paw
khanak
kamhau
camhau
pran
gatam
snam
kyarm

tan
latak

kda
kharah
grah
marh
wai

pla
pay
paai
camay
Kamaai
kway
kwaai
klat
dat
dat
kaw
cay

/hedek/
/emct/
/tan/
lyeak/
/kch/
Ipc/
/henek/
/hemao/

/pram/
/hetam/
/hnam/
/cam/

/tan/
letaik/
/atat/
/da/
/herek/
/kreh/
/mehm/
/wain/
/wan/
/sa/
/pla
/pai/

/kemai/
/emai/
/kwai/

/klat/
/tat
/dat/
fke/
/coa/



Dry in sun
To measure
Pierce
Hook (fish)
Edge, lip
Hang

Arm pit

Bitter

Grasshopper
Charcoal
Sour
Sourness
Explode
Touch,
right, correct
Shoulder
Hot

Arum tuber
Red ant

Pinnacle, end
Sick

wear on neck
Alive

Imperial pigeon

Cover with
cloth on body
Cool

To boil things

lcdy/
/kbéat/
/céc/
/nden/
/mben/
/kwak/
/qlak/

/ktan/

/ntap/
/kcah/
/pcah/
/ncéh/
/ktah/

/thah/
/phnéh/
/ktaw/
ftraw/
/Ghaw/

/thanat/
/Ghas/
/Ibék/
/myury/
/prkhum/

/khlum/
/lbuh/
/buh/

Pour water, drop water /crub/

Bone

Termite, white ant

House tly
Ripe

/ghluut/
/thruufi/
/rauy/
/ISuus/
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cay

bat

cat
khanan
thaman
kwak
knak

Katan

gatap
khyah
phyah
bcah
gatuih

dah
pnah
Ktau
krau
kachau
Kahyau
kanot
jah
labak
gyuin
phaguim

galuim
lbuih
buih
caruih
jut
grun
ruy
duh

/coa/
/bet/
fect
/henon/
/hemon/
/kwak/
/kenak/
/enak/
/ketan/
/atan/
/hatcp/
/chah/
/phyah/
/hascah/
/hatch/

/teh/
/hanh/
/atao/
/hrao/
/achao/

/anot/
fech/
/abak/
/can/
/hekém/

/helem/
/bch/
/beh/
/heroh/
feut/
/krun/
/ruy/
/duh/



Swell
Dove
Wax

Stale

Piece
Chisel

Do wrong
To sprout

Stump

To be full in eating
Lid

Warm

Thick

-Edging in weaving
Roof-cover '
Scratch, scrape
Lick

Open (eyes)
Tree (wood-oil)

- To yawn

Fork of tree
Chaff, husk
Vomit

Open (mouth)
Cleaver

Hand span

Arm span

To blossom
Cloth

Clear throat, to hawk

Thin strip of bamboo

/khuus/
/puur/
/phluuy/

/ghSuut/

/mkuut/
/pnuuc/

Nuuc/
/khluuc/

/tkhal/
/phey/
lenkép/
/mem/
fetem/
/mrem/
/lem/
/khwaac/
/khlaan/
/mlaak/
/khyaan/

/ghn®aap/

/Khaap/
/mkdam/
taa’/
/haa’/
/mraa®/
/cdaa’/
/phmmy/
/im-raan/
/yaat/

/khédak/

/saal/
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guh
pu
pluy

3

s‘ut

dakut
pnut

fut
klut

daguiw
phay
Sakuip
guim
stuim tuim
gruim
Kaluim
gwat
klan
lamlak
gayan
kh’ap
gap
kam

ta

ha

mra
cda
phih
raivrain
yat
khak

khya

/kuh/
/pao/
/plce/
/pluy/
FFut/
/sut/
/hekut/
/mut/
/hnut/
Nt/
/klat/
/klct/
/heke/
/phoa /
/hekep/
/kem/
tem/
/krem/
lelcm/
/kwat/
/klan/
/pelaik/
/heyairn/
/hesap/
/kep/
/kam/
Ita¥
/ha/
/peres/
/da%/
/phih/

Iyat/

/khak/
/khaik/
/cha/
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spit kech/ khyah /cheh/
Spittle /mcch/ Kasah /kesch/
Hard, ripe ' Itrén/ tran /kremy/
Dry /kéh/ kah /kch/
To scoop up /khlek/ ' glak /klck/
To hoe /bek/ bak /bek/
House lizard, gecko  /ck/cék/ khacak /hecek/
This, here ncc’/ ina’ hAncs/
ana’ lenc®/
Egg plant . ftrSceny gadon /hedom/
To cover with cloth /khreep/ grop /krop/
Mad ftréc’/ Kra’ /krc¥/
Mad person /tamrcc®/ tamra’ /percs/
Ant hill ' mléc/ taha’ /kenc¥/
Itch fcéck/ cok /cok/
Itchy /ghncck/ khanok /henok/
To vomit,to regurgitate /tlScc® tha’a’ /hefc¥/
Road, path ' /mlcem/ glon /klom/
glan /klen/
Ant /ghmuac/ Khamot /hemot/
Nest /mpiay/ ' sapoy /hepoa/
Stream ~ /cuar/ cow feol
Hornet - /thuar/ thow /tho/
Hornet (bigger) /hun/ huify /ham/
Hornet (large one) /mriat/ pharot /herot/
Tree bark ‘ /mkuat/ jkow thakow /heko/
Belly, stomach /pun/ bun - - Ipény/
Dark /khluu®/ glu C k¥
Salt : /p*ar/ buiw /be/
Regret, miss /khus/ - guih /k&h/
Mortar /qsul/ kha't /hesi/
Sleepy lemkuy/ dakuy /hekui/
dakuai :
Shrimp /khuy/ fuy /mui/ .
Carve, to cut /pat/ put /pat/

Gourd . /lal/ luiw . e/
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Journey, pathway Itréw/ trau [crao/
Hearth. stove /phéw/ phau /phao/
" Step on Nén/ luin Nen/
To choke /ghlek/ gluik ' /klak/
Scare, frighten Imkét/ takuit leket/
Thunder ~ /kh-kher/ gaguiw /heke/
To bury ltep/ tuip top/
To winnow /khoom/ gum /kum/
Eel /nthoov/ galun /helen/
Rafter /c®00% ja’o’ tha ui /heso®/
Thigh ' /thiuly/ di I/
Bite /kuit/ kit /kit/
Navel /pnih/ pnih /penih/
Bed bug /ckhiut/ sgit /hekit/
Tumeric /miut/ mit /mit/
Slippery /kalmt/ kalit /kelet/
Jelet/
Roar. boasting /khréem/ gram /heram/
Because /phrc’/ - -

Theabove comparisonsof vocabulary plainlyindicate that the Nyah Kurtongue
still keeps phonology of final consonantsc, i, r, land s as found in Old Mon orthography.
Significantly Modern Mon haslost all of them but retaining k or t forc; nand nfor fi ; w for
r and 1; and h for s and y. (y = sh)

Final consonant ¢ of Nyah Kur in to kick and excrement changed to k and in
sweet. chisel, ant, sprout, to forge etc. changed to t in our speech. In the same way in to
play, 1o be tull etc. final i changed to n or nj; final r in to dig, to find, to go, to crawl etc.
disappeared whereas in mucus, stream. hornet etc. changed to w ; final l in to give, to
plant. 1o quarrel, cotton etc. changed to w but final ] in wind. surface, shallow etc.
disappeured; final s or ¥ in firewood, index finger, male, to spread, to sweep, etc.
changed to h. Other finals and glottal stop in Nyah Kur always remain the same in
Modern Mon.

Finally. it is so puzzling and so astonishing to learn from Dr. Theraphan Thong-
kum that the Nyah Kur people have no glottal sounds of / b/ and /d /asin ourspeech. In
reply 10 my letter she says: “Phonetically, /b /and /d / in Nyah Kur are voiced bibabial
stops [ b ] and [d] not preglottalized; there are no / ?b, and ?d, b, d,/ in Nyah Kur.”
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However, Dr.Gerard Diffloth shows such glottal / b /and /d /in his reconstructions of
Dvaravati Mon language. I wonder why Nyah Kur people have lost such glottal sounds
which we are still having them but we have lost almost all the sounds of final consonants
which the Nyah Kur dialects still maintain them.

Nai Pan Hia

Former Honarary Editor of the
Journal of Burma Research Society
& Head of Epigraphy Division,
Archaeology Department, Rangoon.
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